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DUZELTME EKI

Eylul 2006 tarihinde teslim edilmive dizeltme alngitezim ile ilgili desisiklikler
yapiims 30 Ocak 2007 tarihinde teslim edilmek Gzere haamistir. Tezde eksik
bulunan siyah kole kadin yazinina ait otobiyogesféklenmg ve siyah kadinin ‘gifte
baski’ altinda olan hayati g#di anlatilarla 6rneklenmstir. Ayrica dil ve yazim

konusunda diuzeltmeler yapiktr.



Oz

Kdlelik donemi boyunca, siyah kadin beyaz erkeknege toplum icerisinde gili
baski vesiddete maruz kalngtir. Bu baski altinda siyah kadin kimlik argym
surdirmg ve kendi kimlgini bu sartlar altinda olgturmustur. Bu problemin temel
nedeni siyah kadinin ‘cifte baskr’ altindasgmsg olmasidir. Siyah kdle kadinlar,
hem siyah hem de kdle olarak sadece kendi denewntaxihsel gefimlerine
dayanarak, kimliklerini olgturmayl secnstir. Bu calsmada siyah kdle kadinin
yasams oldugu tarihsel strecin gglmi, hem edebi alanda hem de sosyal alanda
incelenmgtir. Edebi alanda, siyah kole kadinlarin yagmlduklari otobiyografilerde
Avrupa odakll yazin gelegaden uzaklstiklari belirtiimistir. Bu noktada evrensel
benlikten de uzakiarak siyah koéle kadinlar olarak kendi 06znelliklerin
yonelmglerdir. Bunun nedeni, siyah kadinin geficén irk, sinif ve cinsiyet
konularinin tmund icermesidir. Siyah kadinigamal ve vermi oldugu sava, Irk,
cinsiyet ve sinif sorunsallarinin biraraya ggildioktadir. Bu d@rultuda, siyah kole
kadin ‘Otekinin 6teki’ olarak tanimlangtir. Edebi alanin yanisira bu problemler
kolelik dénemi boyunca siyah kadinin sosyakayainda ve aile yapisinda da
gozlemlenmgtir. Bu balamda, ¢caimada siyah kadinin yams oldugu cinsel ve
fiziksel siddetin yanisira, kurmolduklari ‘siyah anaerkil’ dizen ve sahiplendikler
degerler ele alinnytir.

Abstract

During the period of slavery, the black woman wgsosed to various oppressions in
the white patriarchal world. The black woman coméid the search for her identity
and constructed her selfhood under these conditidbhe main reason for this
problem was that the black woman had to face ‘thiebte oppression’. The black
slave woman chose to construct her identity depmgndpon her own experiences
and her own historical development both as a woaraha black. In this study, the
historical improvement of the black woman’s devebgmt is analyzed both in the
literary and social contexts. It is mentioned ttieg black slave woman estranged
herself from the Eurocentric literary tradition ithe literary field, in the
autobiographies that she wrote. In this sense,atd® estranged herself from the
universal self and remained interested in her oulnjestivity. The reason for this
was that the reality of the black woman includegl igsues of race, class and gender
as a whole. The life and the struggle of the blacknan is regarded as the point at
which the issues of race, class and gender comethixg Thus, the black slave
woman was defined as ‘the other of the other’.dditgon to the literary world, these
problems can also be observed in the black wonsacal life and family during the
period. In this context, along with the sexual gigsical assault that the black
woman was exposed to, the ‘Black Matriarchy’ anel thlues that she adopted were
also analyzed in this study.
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INTRODUCTION

We take our stand on the solidarity of humanitg, timeness of life, and the
unnaturalness and injustice of all special favamis, whether of sex, race,
country, or condition.... The colored woman feeld thaman’s cause is one
and universal; and that... not till race, color, saxg condition are seen as
accidents, and not the substance of life; notht@l universal title of humanity
to life, liberty, and pursuit of happiness is casee to be inalienable to all;
not till then is woman'’s lesson taught and womama'sse won- not the white
woman’s nor the black woman'’s, not the red womanitsthe cause of every
man and of every woman who has writhed silentlyenral mighty wrong.
(Collins, 2000: 41)

The black slaves who were brought from Africa todmeployed in tobacco
plantations in Virginia were deprived of all theights, cultural and social values. In
1600’s the destiny of the black race in the Unistdtes of America was determined.
Laws about slavery were set: Slavery continuedetaiid A slave had the status of
his/her mother’s status, Being a Christian did clzdnge this status, Slave owners
had the right to make his slave work till duskdecide whom to marry, discipline
them and to decide the quality of nourishment, mgysnedical care.

By the beginning of the f8century, black men and women were in the status
of movable property, which meant that they weretela In her boolBlack Women
in White AmericaGerda Lerner explicates the system of slavery:

The essence of slavery was that the slave wasljegalhattel, a piece of

property to be bought and sold and disposed dieamtaster’s will. He had

no legal rights, could not testify in his own bdh®adr bear withess against a
white person. As a result of this feature of thavel system, which was
peculiar to North American slavery, the slave wabject to the arbitrary

will of his master in all matters. His treatmenpdaded on the personality,
circumstances and economic condition of his ma@terner, 1992: 5)

The black people existed as a social group infanothe white Americans
and were severely discriminated against during a&ftet the period of slavery. The
exploitation of black people was regulated throagbial practices and hierarchies of
race, class and gender that already existed in isarersociety. The black people
were categorized as the‘other’, which located thesmthe inferior opposite of the

white race which was associated with power, dongaand truth.



Accordingly, the construction of the identity dietblack race was connected
with their struggle for freedom, and they triedbtaild their identity as a bond that
brought them together. Their search for a collecidentity involved the history and
culture of the black race both before and durirgbriod of slavery: Black people
had a common history and a shared common experanstves and their identity
was based on that common past and that shared iexgerof slavery and
segregation.

As the concept of double-consciousness and in leehwmess became the
most important element in the formation of identdy the black men, the identity of
the black woman was further problematized becausevolved sexual as well as
racial discrimination. The slave woman'’s identitgssoound with issues of gender,
race and class as a whole, making it impossibledate either of them at the center.
The reason for the slippage and confusion of itiestwas that the construction of
the black female self was at once intertwined wattial discrimination and with the
prevalent cultural assumptions about women regssdtd race. As Elizabeth M.
Almquist comments:

The first finding is that, while there are manydes that divide, individual
women do not and cannot compartmentalize theisliidney cannot neatly
separate their experiences into distinct categaies label some “racial”,
some “gender”, and some “social class”. They atemeambers of minorities
first and women second. Nor are they women firstl anembers of
minorities second. They are individuals who haveoiporated a whole
constellation of roles, characteristics, and exe®s into their self-
concepts. Yet gender and race are master statlsameling these women
into certain roles and impinging on their livesaéry turn.

Second, what is true for the individual is true floe society. The forces of
race, gender, and class are inseparable....Yet therience of racism makes
them reluctant form enduring links with white femsingroups, and the
experience of sexism often puts them at loggerheadl minority
males....Thus gender, race, and class intertwineying@agatterns that both
unite minority women with and separate them froheogroups.

Third, minority women must be free to define thelwsg their priorities,
and their goals based on their own analysis of tbandition in American
society. In the near future, producing such an yai®lrequires some
separatism. So that various individuals and graugg sort out their unique
experiences, reclaim their own identities, and g@mewith a fresh
perspective on the many forces that shape Amerscaety. (as qtd. in
Freeman, 1995: 600-601)

! It was defined as a way of living between two args, in this case between the white and the black
culture. The black man could not be entirely it@itculture or in both cultures, he could onlyséxi
between the two cultures. In accordance with thésfaced with the double-conciousness that
signified the bi-racial and bi-cultural identitiethe black race.



The autobiographical writings of black women emdrgs one of the most
efficient ways to claim selfhood and identity; itasv not only a means of self-
representation, a coming to voice, but it also rhédwamoic resistance. As writing
autobiographies was considered to be the privilegmaipation for the white male,
the black woman’s autobiography was a revolt agahes Eurocentric male culture.
The autobiographies written by black women inclutteslr life cycle, their struggle
to survive and their suffering both physically gymychologically. The black woman
wrote about her sexuality and her growing up a®raafe in her autobiography,
enabling her to write her struggle in history.

The difficulty of, and the obstacles encounteredviiting autobiography for

women in general are discussed\omen, Autobiography, Theory: A Reader

There are four ways to write a woman'’s life: themvem herself may tell it,
in what she chooses to call an autobiography; she tell it in what she
chooses to call fiction; a biographer, woman or ymaay write the woman’s
life in what is called a biography; or the womanym&ite her own life in
advance of living it, unconsciously and withoutaguoizing or naming the
process.... Women of accomplishment, in unconsciowsiyng their future
lived lives, or, more recently, in trying honesttydeal in written form with
lived past lives, have had to confront power andtrb. Because this has
been declared unwomanly, and because many womeld ywimfer (or think
they would prefer) a world without evident poweraamtrol, women have
been deprived of the narratives, or the texts,splot examples, by which
they might assume power over- take control of-rthegs. (Smith, Watson,
1998: 3)

In addition to the difficulties that all women inived in the literary world
encountered, the black woman who attempted atngritier life story was doubly
marginalized due to racist assumptions. As sheneld to both groups — women
and black — which were considered to be inferibe svas doubly oppressed and
made invisible. She met with obstacles in her gitetm write about her own past,
and present, as both gender and racial issuesrde&zt the black woman'’s status in
historical development.

In the system of slavery, the black woman had twige in the hardest
conditions. Besides the physical conditions of stg\and racial oppression, she had
to resist gender oppression. Historically, the @la¢ the black woman was the

lowest and her position was the hardest becauseate€onsidered ‘the other of the



other’. The black woman was not only defined as ‘tther’ of the white race
because of her skin color but she was also the offtee white woman who was the
other of the white man. Additionally, as far as thierarchical relations within the
black community were concerned the black woman mlased inferior to the black
man.

The black woman was exploited by the white pathaflsystem through rape
or other sexual assaults. In the face of sexualracidl oppression, she was in need
of protection but she was deprived of the suppbthe black man. Moreover, the
slave woman had things to do both inside and oeitisid house. She had obligations
as a slave, and responsibilities as a mother tp kee family together. Deprived of
the protection of the black man, the black womand ba build up the ‘Black
Matriarchy’, which may be an ironic term becausenplies the power of a dominant
group, whereas black women were the most powegiesg in society. Despite this
extensive exploitation, the slave woman resistetitaad to remain strong in society
during the period of slavery.

Her resistance against slavery took many forms. i@hesed to go to his
master’s room although she would be whipped tHewohg day. She tried to escape
despite the risk of being caught and killed. Some$, she resorted to more
understated forms of resistance: “The little cmhihding white babies, who lets
them drop out of her lap as soon as she is unaobdetive slave woman shamming
iliness in order to avoid being sold away from hesband”. (Lerner, 1992: 6)

Considering her circumstances, the slave narrafiviee black woman served
as an example for her resistance by revealingnjlostice she was subjected to in her
public and private life in the slave community aimdthe white households she
worked for. Her self-narrative proved how she hawhstructed her ideals and
identities under these circumstances.

The two slave narratives selected for analysiis $tudy are illustrative of
the ways in which the black woman’s identity wasitid with her experiences as a
member of the black race and a woman. Harriet Aagolds and Sojourner Truth’s
self-narratives, written in 1861 and 1850 respetyiv have in common a
preoccupation with the double-oppression the blacknan experienced on which

her identity formation was based. These self-naesatreveal the various aspects of



black women’s lives and their various ways of cgpiwith the extenuating
circumstances arising from their status as womelnséaves.

Harriet Jacobs’ life story sheds light on the issiethe black woman’s
isolation. Deprived of the protection of the blatlan, Jacobs struggled to survive
with her children and grandmother. Not only had &heesist the sexual assaults of
her white master, but also the jealousy and theltyrof her mistress estranged her
from the sisterhood of white women. Consequeniig, doncept of black matriarchy
referring to solidarity among black women playethajor part in her life. Harriet’s
life exemplified a mother’'s struggle, who sacriticker life for her children, her
black family. Sidonie Smith defines the life of iHat Jacobs and her contribution to
the slave narratives:

The fierce purposefulness of a slave woman'’s efftartescape her bondage
and to establish her full humanity, so centralh® marrative purpose of the
genre of slave narratives, violated the code ofrssfiveness so central to
true womanhood. In various ways Jacobs as narrassumes certain
postures antithetical to the postures of the troenan-her willfulness noted
above, her not always suppressed anger, her indepewritique of both
southern and northern society, and her revelatiosegual concubinage.
(Smith, 1993: 39)

Harriet Jacobs’ autobiography demonstrated herlrexgmainst the principles
of slavery during her lifetime, and it came outaasiajor contribution to the struggle
of the black women. Jacobs was finally given heediom by a white friend who
helped her by buying her from her owner while sheswa fugitive slave in New
York. In her autobiography she expressed her resanit of the persistence of the
conditions that made slavery possible in the ptate:

A gentleman near me said, “It's true; | have sdentill of sale.” “The bill
of sale!” Those words struck me like a blow. SdHhfriet Jacobson] was
sold at last! A human beingold in the free city of New York! The bill of
sale is on record, and future generations willidaom it that women were
articles of traffic in New York, late in the nineteth century of the Christian
religion. It may hereafter prove a useful documienantiquaries, who are
seeking to measure the progress of civilizatiothanUnited States. (Jacobs,
1861: 6).

Similarly, in Sojourner Truth’s life narrative, tftouble-oppression that the
black woman experienced along with the crueltiethef master and the mistress is
observed. Hers, too, bears testimony to a life wipiassed under all kinds of sexual,



physical and psychological abuses. As a devotddwel of Christian faith, Truth
had initially internalized her oppression and eeduthe extreme conditions of
slavery for the sake of her children and her fajtiyt when she realized that her
children would be subjected to the same abuses;esiolied against her master and
the system of slavery.

As a slave woman, Truth struggled hard to break ajuthe hierarchical
structures that placed at the lowest level of thmdin race. In the Fourth National
Woman’s Rights Convention in 1853, she declarad/e’[the black women] have all
been thrown down so low that nobody thought we’'dreget up again; but we have
been long enough trodden now; we will come up gagamd now | am here”
(Sojourner Truth as qtd. in Lerner, 1992:567). fdeg her strength from her
religious belief, Truth continued to fight for tifieedom and the rights of the black

women during and after slavery.



1. Constructing Black Women'’s Identity Through ther Self
Narratives

1.1 Black Women'’s Tradition of Autobiography Writin g and the
Black Female Subjectivity in Their Narratives

The genre of autobiography is based upon the Entdceradition® As a
consequence of the conservatism and strict ruldbisftradition, autobiographical
works were qualified only in terms of the isolatiohthe autobiographer’s self. At
the level of content, the personal narratives oftavimen were constituted of the
success stories and their professional lives. Maedhey contrived their idealized
lives with their ‘appreciated’ universality by pesging them with linearity,
coherence, harmony and orderliness. The autobibgggpvritten by black men, on
the other hand, were marked by a concern for dolecidentity and shared
experience. The black self-narrative, such as Figdd®ouglass’sNarrative of the
Life of Frederick Douglasssubverted the traditional form of autobiographical
writing by its emphasis on race and common histoBusan S. Friedman explains

the collective nature of the black autobiography:

The self of black autobiography...is not an individwéth a private career,
but a soldier in a long, historic march toward Ganarhe self is conceived
as a member of an oppressed group, with ties aapbnaibilities to the other
members. It is a conscious political identity, dirmyvsustenance from the
past experience of the group... the autobiograpiarat is one of the ways
that Black Americans have asserted their righivie and grow. It is a bid for
freedom, a beak of hope cracking the shell of slaaed exploitation. (as
gtd. in Smith, Watson, 1998:78)

By the 19" century, there was also a considerable numbeneémed black
heroines who wished to present their life expegerContrary to the Eurocentric
tradition, the black woman formed her autobiographbiside of the established rules

and standards by focusing her self-narrative orighiges of class and gender, which

2 Eurocentric tradition defends the concept in agance with the White European ideals. It
neutralizes itself from the historical evidencesenkk, it supports the historical objectivity, whish
based on orderliness, coherence and linearity.dlsio considered to be the white supremacy.



were directly related to her personal experiensea woman, and a member of the
black race. Thus, differently from the conventioraitobiography’'s claim to
objectivity and universality, the black woman’s @hibgraphy became a self-
representation that acknowledged its subjectivitthvan emphasis on a kind of
experience marked by difference.

The concept of experience answers the questiomwfthe self, identity and
culture are produced. As it has strict links withtial constructions, it becomes a
source of human consciousness and a way to categbe society in social groups
such as black, white, man, woman. Joan W. Scotritbes ‘experience’:

Experience is the process by which, for all sotiaings, subjectivity is
constructed. Through that process one places dnarsed placed in social
reality and so perceives and comprehends as sivigjetttose relations-
material, economic and interpersonal- which araat social, and, in a larger
perspective, historical. (as gtd. in Smith, Watsi898: 61)

It is clear that there is a crucial connectionnwasn experience and identity,
which needs to be contextualized. The reader shaatinly capture the noticeable
points, but also the complicated and the reprepsecksses that include the untold
or unspeakable histories. Thus, identity is comstal and takes on a shape in
accordance with the period and the ongoing cultutfaistorical, political
developments. Consequently, black woman’s self Ishio& apprehended in terms of
the parameters of the period in which she livesabse the self is also a narrative, a
story, and a history on its own.

The black woman autobiographer authenticated Henrseher life story,
tried to capture self-consciousness and introdweetliral, historical and political
specificity that was entirely based on gender,sckasd race problems. She realized
this authentication by using her interrupted amihfess life while she was trying to
give voice to the formerly silenced female slavedeled, the autobiographies of
black women should be read in a historical anducaltcontext and on the basis of
debates about gender and race. Thus the black vematobiography should not be
regarded as different from only the autobiograpbiehite men and white women,
but also from the autobiographies of black men.

Robert B. Stepto who has made the most importadrétical contribution

to the study of black autobiographies supports thatroots and the origins of the



lives of slaves should be examined to compreherdsthucture of these personal
histories. Besides the voice of the narrator, thezee other voices that authenticate
the tale or the form of the narrative. A letteradiext, which was written by the slave
owner or a white man, was needed to accept thathaaras valid. “Authentication
is, apparently, a rhetorical strategy designedamiy for verification purposes, but
also for the task of initiating and insuring a reesthip” (Stepto, 1991:7). In
accordance with that, Stepto handles the genrautobebgraphy in four phases. In
his book From Behind the Veil”,Stepto explaines the first phase, which he
describes as ‘eclectic narrative’, in this way:

...These other voices (the voices of the authentisptoay belong to various
‘characters’ in the ‘story’, but mainly they app&athe appended documents
written by slaveholders and abolitionists alikee3& documents- and voices-
may not always as smoothly integrated with the farsiave’s tale, but they
are nevertheless parts of the narrative. Theirgmrfunction is, of course, to
authenticate the former slave’s account; in domglsey are at least partially
responsible for the narrative’s acceptance as ridatoevidence. (Stepto,
1991:3)

He exemplifies the first phase with Henry BibNsirrative of the Life and
Adventures of Henry Bibb, an American Slawe concludes that there is a
separation between the preface of the narrative, Introduction and the White
authored texts. He also states that these parepaended to the text although there
is no bound between them and there is no contret the text. Stepto concludes the
parts that are told by Matlack, who is the publistes “guarantee the guarantee”
(Stepto, 1991:7), as he is trying to reflect thehrof Bibb’s tale. In the first phase,
these authenticating documents are only appendetietaext, and not included
straightly in the narrative. Accordingly, “Bibb’sle proves that he has acquired a
voice, but his narrative shows that his voice doesyet control the imaginative
forms which his personal history assumes in piitépto, 1991:10).

Stepto names the second phase as ‘integrated ivarrand explaines it in
this way:

When the various forms (letters, prefaces, guaesnt¢ales) and their
accompanying voices become integrated in the staveative text, we are
presented with another type of basic narrative,ctvhi call an integrated
narrative (Stepto, 1991: 4).



This type of narrative is more developed and thenection between the
documents and the text is more evident. Stepto phkees the second phase with
Solomon Northup’sTwelve Years a Slavede states that the authenticating
documents are more bounded and integrated thanathative. He traces that the
introductory words belonged to Northup and the hbiagtgraphy starts with a
reference to another anti-slavery novghcle Tom’s CabinThis is a way to advance
and authenticate his narrative. However, “Northugy® and ‘I’ are not so much
introspective as they are inquisitive” (Stepto, 1:986).

Contrary to this, Stepto handles Frederick Dou¢gdsarrative of the Life of
Frederick Douglass, an American Slave, Written loms¢lfin the third phase as the
‘generic narrative’. Stepto describes the thirdggha

...Authenticating documents and strategies are yotalbsumed by the tale;
the slave narrative becomes an identifiable genext e.g., autobiography
(Stepto, 1991: 5).

The main feature of the first two texts is the laak control over the
narratives. Hence, Stepto regards Douglass’s narats a literary achievement
“because of the eye and ‘I’ shaping and controltimg narration” (Stepto, 1991: 16).
Douglass’s narrative consists of many arrangedtartl there is a strict connection
between the tale and the supporting texts. “Dosigasle dominates the narrative
because it alone authenticates the narrative.p{&td991: 17) According to Stepto,
although some texts and voices are appended toaimative, they should not take
the control of the narrative, that is to say theratar- the former slave- should
handle the “authorial control” (Stepto, 1991: 18).

Stepto describes the fourth phase as ‘authentgcatmarrative’. In
authenticating narrative, “the tale is subsumedth®y authenticating strategy; the
slave narrative becomes an authenticating docufoemither usually generic, texts,
e.g., novels, histories” (Stepto, 1991: 5). Thehanticating texts of these
autobiographies includes in this phase are as irapband dominant as the narrative.
Stepto exemplifies the fourth phase with William N&eéBrown’s Narrative of the
Life and Escape of William Wells Browstepto concludes his discussion of William

Wells Brown’s narrative:

10



...the narrator exhibits considerable control of h&rative by becoming
editor of disparate texts for authentication pugsodar more than for the
goal of recounting personal history (Stepto, 1991:

Stepto draws attention to the total control anthentication in this kind of
narration. Accordingly, personal history is tramsied to literary form. For instance,
Brown writes the preface of his narrative himsett by a guarantor so his personal
history is accompanied by his own authenticatidme &uthorial control of the text is
not given to someone else. Besides authenticatingoWwn personal history, he
mentions about the history of slavery. He make®m@nection between their past,
present and future, which enlightens each other.

Stepto’s view of the slave narratives brings out thim of these
autobiographies. From the beginnings of the slawagratives, the genre of
autobiography contributed to the development of ifeek race, black culture and
black literary culture. Besides, the black autobapipers benefited from these
narratives while they were challenging chattel stgv This challenge was for the
physical and spiritual freedom of black people frim political and psychological
bondage of slavery. This liberation of the sadhfrthe past enabled them to form an

identity and acquire literacy. Nellie Y. McKay ptérthis situation:

...Through a mastery of the literacy and the languzigdhe enslaver group,
they (African Americans) anticipated proving thedppressors and to
sympathetic white readers that people with bladksswere as intelligent and
human as other groups. Since then the life stosybe®n the most effective
forum for defining black selfhood in a racially oppsive world. (as gtd. in
Stanton, Stewart, 1995: 74)

The narratives of black women had to go throughinailaxr process of
authentication in order to take place in the histof the genre of autobiography.
Although they dealt with black culture they follodvéhe white oppressor’s language
to uplift the black self, which was considered t® ibferior. As these narratives
proved the existence of alternative cultures anldes the political and cultural
priority of white patriarchal system was shakennssmuently, the coherence and

unity of the self, which were accepted as the inailat ideals of this system were
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reevaluated. This is accepted as a challenge ok l@amen to the normative history
and its products. These women benefited from timeegef autobiography as a basis
for cultural critique and resistance. Their focuaswon the points about various
identifications like gender, race, class, ethnjcisexuality, which made them
“provided subjectivities” (Smith, 1993: 4). All theame, they were able to
reconstruct the black womanhood, which was lostslayery, and reassemble their
motherhood and domestic lives, which were destrdyedhe dominance of white
man. Sidonie Smith emphasizes the contributiomefgenre of autobiography to the
identity formation of marginalized groups suchlzes black race:

[The genre of] autobiography has continued to glewccasions for the entry

into language and self-narrative of culturally maadjzed peoples, of peoples

who are assigned inauthentic voices by the domioatttire. (Smith, 1993:
61)

Another typical mode of autobiographical writing psrtraying life stories
that proclaim one’s liberation from the bonds o fflast. The aim of the women who
preferred this mode of self-narration was to esdepa the grievous and repressing
past without forgetting it. Although the systemstdivery burdened them with deep
sorrows, they did not want to remain detached ftbeir past experience. This can
be regarded as a way of recovering the past irr todeeconcile with the present. As

Bell Hooks comments on her own childhood:

...By writing the autobiography, it was not just tiésoria | would be rid of,
but the past that had a hold on me, that kept ora the present. | wanted not
to forget the past but to break its hold. This deiat writing was to be
liberatory. (as qtd. in Smith, Watson, 1998: 429)

Evidently, the genre of autobiography played a iafumle in the formation
of the black woman’s identity. By keeping the issu&e race, ethnicity and
sexuality, the black woman’s autobiographies helfiedblack woman to establish
her identity and selfhood. She displayed her celtspecific features through her

self-narrative.
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1.2 Separating “the Embodied Subjectivity” of BlackWomen from
the Universal Subject

The black female autobiographer constructs heratimer with her own
personal experience. As her past is based uposydtem of slavery, “the story of
the ‘I (Smith, 1993: 2)is inevitably determined by racial and sexual peeters.
Within the black women’s narrative, these are hiads and female subjectivity.
Accordingly, these autobiographies offer two diéfier but interconnected matters.
The first one is the subjectivity and the voicenga by this self-narrative, and the
second one is the cultural inscription, which ig thiological essentialism of the
female body and the resistance to this tyrannjhus, the history of the
autobiographical ‘I may silence the narrator opgort her to speak out, “to struggle
to become a subject5fith, 1993: 4).

The debate on subjectivity is centered on “thevensial or the embodied
subject” (Smith, 1993: 5). Western selfhood, asegiaion of universal subject,
purified itself from the philosophical, economicoplitical, scientific and literary
influences. This universal self separated itsedfrfrall social entities, which were
overloaded to the individual by interior or exteredfects. The universal self, who is
reflected in the Eurocentric autobiographical wokkssts as self-representation, and
self-consciousness. It also represents the ‘I'cvi the rational, free, universal self,
which has the power and which sets limits and batied. However, the lack of
personal attributes causes subjectivity to becotterly objective. Sidonie Smith

argues.

...to secure the universality of the self, culturedgtices set various limits,
and those limits are normative limits of race, gandexuality, and class
identifications. A scrupulous classification of trehades of difference
establishes clear boundaries around the neutrfal8&dt which is expelled
through classification becomes the socially abjectultural gesture that
installs itself psychologically in the founding mtéications of the universal
subject. (Smith, 1993: 10)

® The concept mentioned will be analyzed in detathie coming sections.
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The definition and the employment of the universabject validate the
female subject as the nonuniversal, colorful ant@mman’. The exposition of the
existing masculine values of the universal sphereéhe basis of this validation.
Nevertheless, the nonexistent feminine spherea@reentioned and this constructs
the enslaved identities of women. Sidonie Smithngxdies this through the
experience of ‘the individual’

Offering an official account for the community, tlsebject of traditional
autobiography marshaled the vagaries of his unitgtery under the banner
of the universal subject. Through this practicdthe individual] reaffirmed,
reproduced, and celebrated the agentive autonothgisembodiment of the
universal subject, valorizing individuality and segteness while erasing
personal and communal interdependencies. As hesdalide reenacted the
erasure of the feminine that facilitates male emgainto the public realm of
words, power, and meaning. Woman, mother, andetiminine functioned in
the text of traditional autobiography to signal thace of lost innocence, the
forces of desire pressing upon the individual hersource of salvation. They
were part of ‘the mess and clutter’ of the nonidmthat the autobiographer
had to clear out as he struggled toward self-itiemtind the narrative of a
coherent past. (Smith, 1993: 19)

Contrary to the universal self, the ‘embodied scjs completely based
upon the issues of race, class, and gender. Althdlig self develops in a social
environment, s/he is marginalized and alienatethftbe outer world. Accordingly,
when the black woman narratives appear in thealiyeworld as autobiographies,
they come out as culturally and historically stanetl sources. Hence, the
‘embodied’ subjectivities carry their culturally espfic discourses, which were
regarded as relational, irrational, dependent,Lam@dnscious.

Black women benefited from the genre of autobiolgyam a historical
context by resisting exclusion as the ‘other’. Thegded to alienate themselves both
from the historically imposed features of the bldeknale identity and from the
pejorative points of view of the Eurocentric ideal$iey needed to construct their
own subjectivity, and in connection with this, tbelf and the identity in their own
narratives and with their own experience. Black wanshould surmount the social
obstacles such as their association with ‘evil'eiflcolor and sex were two other

handicaps, which they should overcome. Euroceatiiitire associated them with all
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kinds of primitive concepts, which were internatizby black women during the
periods of slavery and reconstruction. As black wonmaccept the ‘embodied
subject’ and the position that is specified fornthby the white world and/or the
black men by refusing the ‘autobiographical ‘l'hety remain silent. Regarded as
“abjects” Gmith, 1993: 10who were both stuck to race and gender issueg vibee
also stuck into an inescapable embodiment as tlesruh de world who ‘carry
the entire burden on their shoulders’. In additiorall these disadvantages, the black
woman autobiographer was denied the privilegesradfdo other autobiography
writers. Her absence from the written languagehautat a distance from humanity.
This caused the delay and the difficulty of freedarher narrative voice.
Consequently, as a result of the impositions of Eaeocentric tradition in
autobiographical writing, the black woman becomédiged to escape from the
“encumbered entities” and to be transformed intat@nal, ahistorical, and acultural
subject. In other words, her identity is composad ahaped through these culture
specific features. Nevertheless, what is quintdgdeo reach the universal self is to
be free of the culturally embodied domains, torgebf ‘the other and to authorize
their own selves. In order to be a universal subge acquire a voice, the black
woman had to ignore her culture specific featutdswever, she had chosen to

constitute her identity on her blackness and woroadh

* The term ‘mule’ is first used in Zora Neale Hurs&Their Eyes Were Watching Gashile she was
trying to explain the place and the value of bladimen. It helps to define black women’s
oppression.
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1.3 The Construction of Black Women'’s Identity andSelf

The place of the black women’s writing in literamadition is not easily
fixed. It is included in the feminist literary triéidn because it enables diversity in
the feminist agenda. On the other hand, it poseblgms for the white dominated
feminist theory because of its relations with rhigaues. Thus, it can be regarded as
both inside and outside the categories of womemisngs in the feminist critique,
and the categories of the black in the racialquigi Black women writers carry both
the racial and gender decodings. According to thisiy identities are shaped as ‘the
other of the other. In other words, the identitea® constructed according to the
subjects that are counted as norms. If man, irp#tearchal world, is considered to
be the norm, the woman is the ‘other’ of man. ¥ thhite is considered to be the
norm, then the black is the ‘other’ of the whitetle patriarchal world. In this case,
the black woman becomes ‘the other of the otl&a’this concept removes us from a
simple and reductive form of ‘otherness’. Mae Gn#ierson describes the concept
of ‘the other’ in terms of the black woman:

What is at once characteristic and suggestive ailaok women'’s writing is
its interlocutory, or dialogic, character, reflegfinot only a relationship with
the ‘other(s)’, but an internal dialogue with thiiral aspects of self that
constitute the matrix of black female subjectivithe interlocutory character
of black women’s writings is, thus, not only a ceqgence of a dialogic
relationship with an imaginary or ‘generalized othbut a dialogue with the
aspects of ‘otherness’ within the self. The compignatedness of the black
woman as not only the ‘Other’ of the Same, but @sahe ‘other’ of the
other(s), implies, as we shall see, a relationsbifp difference and
identification with the ‘other(s)’. (as qtd. in W&ms, Chrisman, 1994: 258)

The concept of ‘otherness’ expands and becomes & ncomplex
representation with black women. If the black mameigarded as ‘the other’ of the
white man, the black woman becomes ‘the other efather’. If the white woman is
‘the other’ of the white man, once again the bladman becomes ‘the other of the
other’. Hence, the issues of race and gender &eenalized within the identity and
consciousness of the black woman. Apart from tlwakaelationships, the black

female self is defined as a member of a familysasieone’s daughter, wife or
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mother in her familial relations. Accordingly, headividuality and self disperse into

many parts, and this makes the identity of thekolaoman extremely complex. As a

consequence of these issues, the black woman testa social group of its own

accord, and forms her own language differently frbath black men and white

women'’s.

The language of the black woman enables her tceeg@nd share her values

and norms based on her identity as a woman andb¢ack person along with her

social identity. Consequently, the clarification ®&fer complex identity and

subjectivity becomes possible with multiple voic&fie black woman writer both

enters into a conflict and an approval with the dwnt white fe/male discourses.

Mae G. Henderson comments:

As such black women writers enter into testimodiatourse with black men
as blacks, with white women as women, and with lblaomen as black
women. At the same time, they enter into a conipetdiscourse with black
men as women, with white women as blacks, and witihie men as black
women. (as qtd. in Williams, Chrisman, 1994: 261)

In connection with this, they become multi-voicetl &speak their experiences out in

a racist and sexist society. They are forced tog@tbhemselves in a white and male

centered society where survival is the hardestiem. Mae G. Henderson finds in

black women’s writing elements of discourse whiate andicative of both a

multiplicity of voices with an emphasis on diffecenand a unity based on the

common experiences of black women as a community:

It is the first as well as the second meaning whaelprivilege in speaking of
black women writers: the first connoting polyphompultivocality and

plurality of voices, and the second signifying nmdite, private, inspired
utterances. Through their intimacy with the disseuof the other(s), black
women writers weave into their work competing anoimplementary
discourses- discourses that seek both to adjudmaigpeting claims and
witness common concerr(@s qtd. in Williams, Chrisman, 1994: 263)

The construction of the black identity should beated separately from the

construction of the white identity as discussedMrE.B Du Bois’s identification of

‘dual consciousness’. Du Bois uses this term tdamghe identity of the black man
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who is obliged to live in the white dominant cudurThis culture renders the
internalization of the values of the patriarchakteyn inevitable for the black
individual. As a result of this, he acquires a @imssness, which has two different
layers. The black individual carries these layerthiw his identity, but separately.
Although some critics identify the black peopleublle identity as reconciled in a
third space, and argue that with the intersectioth@se two races a new self, which
is neither American nor African, emerges, W.E.BBais does not accept the notion
of *hybrid identity.” He states that the conceptmkrging identities’ cannot be valid
for the black self because they cannot be recancilbe black man has two souls,
but these two souls form a contrast in his constiess, not a unity. So the black
identity is fluid, it is not fixed. The black setinnot be associated only with white
ideals or only with black ideals, as he is assediavith both. Because of this, the
black self should turn back to his own ideals tastouct his own identity. If he acts
within the frame of the white norms and virtues, ¢tennot be successful in
constructing his own identity. In the following gaton, W.E.B Du Bois describes
the identity of the black man and identifies thadikl man as the seventh son carrying

a veif:

After the Egyptian and Indian, the Greek and Ronthe, Teuton and
Mongolian, the Negro is a sort of seventh son, bwith a veil, and gifted
with a second sight in this American world, - a ldowhich yields him no
true self-consciousness, but only lets him see dlinisrough the revelation
of the other world. It is a peculiar sensations ttlouble-consciousness, this
sense of always looking at one’s self through tlyeseof others, of
measuring one’s soul by the tape of a world thakdoon in amused
contempt and pity. One ever feels his two-nesshmerican, a Negro; two
souls, two thoughts, two unreconciled strivingsp twarring ideals in one
dark body, whose dogged strength alone keepsrit fseing torn asunder.
(Du Bois 1994: 2)

W.E.B Du Bois’s argument is also important for gikenced and speechless black
women who are alienated from the WASP society. iflbatities of these women are
shaped as woman in the man’s world, and as blatheinvhite’s world. Besides this
‘two-ness’, black women preserve their two-layeréentities- black and woman-

together in the black woman’s self. The developmanidentity of the African

® The term is the basic sign of being a negro. Tikrepresents the barrier, which may be a social o
a racial wall. The very intimate feelings of thadk man can only come out from behind this veil.
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American woman takes place along several lines haman being, as an African
American, and as a woman.

The black woman’s sense of collective identity dtdalso be considered an
advantage as well as a disadvantage because thias@lcrepresentations not only
alienate women, but also enable a new consciousrfeise self. Through these
cultural representations, the black woman devetbpsdual consciousness’; one is
defined in the cultural context, and the other ioigt®f it. Black women’s narratives
can be handled as ‘cultural autobiography’ becdlusavays in which they construct
selfhood and form their narratives are inseparaliies goes parallel with their sense
of collective identity. The slave narratives ofddavomen highlight the personal and
domestic subjects in connection with the idea efeshood, a point, which marks

their difference from white women in the feministiza.

The difference in the construction of the self ahehtity between male and
female slaves is also traced in the autobiograpbfethe slave narratives. For
example, Frederick Douglass and Harriet Ann Jasobairatives are different in the
way they construct their selves and in the way thapt to be perceived. Douglass
declares that he has reconciled with the white pcawe the fact that he is a slave
does not deter him from maintaining his positiortha society. With his victory, he
expresses his triumph as a male and presents fiassal‘man’. In contrast, Harriet
Jacobs, as a helpless slave, can only escape daddiprotect herself from “the
sexual harassment of her owner” (Nellie Y. McKaygts in Stanton, Stewart, 1995:
76). She cannot declare herself as a powerful ezl ‘tvoman’. However in both
texts, there is oppression, resistance and a s¢&réiggfreedom. Clearly their genders
determine the way they announce their freedom kel tdevelopment of selfhood;
in Douglass’s narrative, his challenging his mastgeals his heroic side as a ‘man’,
but Jacobs’s concealment in her grandmother's hmaees her challenge a passive
one. These two different acts are evident of thfemint ways in which these two
slaves are forced to be “black women and men inckeaf dignity and selfhood”
(Nellie Y. McKay as qtd. in Stanton, Stewart, 199%%). In her account of her
struggle for freedom, Jacobs portrays the physacal psychological experiences,

which are shared only by black women. This comgradtarply with Douglass’s
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narrative in which he assumes a position from wiietspeaks out in the name of all
black people. As a man, Douglass has “consideratalbility, even as a slave...”
(Nellie Y. McKay as qtd. in Stanton, Stewart, 199%) and at the end of his struggle
he is able to be an abolitionist spokesman. Jasdbsédom is earned, on the other
hand, mainly by means of her skills in devisingt&gies in dealing with the white
master. These two slaves are both deprived of tkelthood during slavery.
However, their narratives reveal the differenceghef psychological developments
of the black female and male on the way to freedomd selfhood. As Nellie Y.
McKay writes: “For men agency was the power of selfthe public image of
manhood; for women it was a self-recognition ofirtredility to manipulate the
power in the self even when they were in otherwigeerless situations” (as gtd. in
Stanton, Stewart, 1995: 77). The black female eeffloits her own resources and
experiences to uplift “true black womanhood,” withoadopting the normative
notion of agency defined by the white world, (NeliY. McKay as qtd. in Stanton,
Stewart, 1995: 79) whereas the black man triecquiege his identity as a ‘man’ by
employing the norms of the patriarchal system.

Because the system of slavery had deprived maleslaf their masculine
features, the black man was denied the sense @efisufpy the white man had in
terms of sex and class relations. As a result igflitk of power as defined by the
white patriarchal system, the main goal for thebklaman has become the attainment
of dominance, and the recovery of his manhood. Eletiteir need to adopt the
norms of the white patriarchal system, the WASHetgcwhich is based on power
relations. On the other hand, the difference invtags the white and black women
were exploited within the patriarchal structurdmttis the exploitation of the black
women'’s productive and reproductive powers outsige institution of family has
not led them to adopt the norms of the patriarslgatem in the construction of their
identity. In her essayfhe Narrative Self: Race, Politics, and Culture Bfack

American Women'’s Autobiographyellie Y. McKay asserts:

...black womanhood was not static or a single idEla¢ selves in the stories
of the early foremothers reveal black female idgrats a process of ongoing
reinvention of self under the pressures of raass;land gender oppressions.
While one cannot overestimate the damaging effettblack and white,
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male and female dominance on black women’s agethey,group turned

away from absolute victim status by rejecting oittietermined and

unachievable models of womanhood to shape itsitgemit of its own self-

definition. For example, slave or free-born ninateecentury black women,
as members of a white-designated inferior racialugr knew that the
conditions of their lives denied them access to toastruct of white

womanhood. As a result, they set about the taskaifnstructing selves out
of the only reality they could claim: their experes and the need to
survive. (as gtd. in Stanton, Stewart, 1995: 79)

Black men accept the white male as a model; orconérary the first success
of the black female self is “her rejection of thedel of white womanhood” (Nellie
Y. McKay as qtd. in Stanton, Stewart, 1995: 79)yuf black womanhood’ denies the
lifestyle of white women. Accordingly, the blackrale self tries to acquire power to
overcome her helpless situation, only with her elgmees in the white and male
dominated world. Consequently, the black man aingaening his identity towards a
powerful and dominant manhood, whereas the blatiale self reinvents her identity
independently of all dominant ideals.

The construction of identity and self-discoveryrédlected evidently in the
works of black women writers. Hence, the black flemaesorts to the genre of

autobiography for her self-representation. As heBjimore argues:

...they [feminist criticism and autobiography studié®uld demonstrate that
women’s self-representational writing is bound mistill other discourses....
| offer the term autobiographicsto describe those elements of self-
representation which are not bound by a philos@btdefinition of the self
derived from Augustine, not content with the litgrahistory of
autobiography, those elements that instead madcaibn in a text where
self-invention, self-discovery, and self-represdoia emerge within the
technologies of autobiography- namely, those Istialiliterary, social, and
ecclesiastical discourses of truth and identitpalgh which the subject of
autobiography is produced. Autobiographics, as acrjgtion of self-
representation and as a reading practice, is coederith interruptions and
eruptions, with resistance and contradiction asatesies of self-
representation. (as qtd. in Smith, Watson, 1998) 18

Indeed, it is evident that the genre of autobiolgyals the most satisfactory
means through which the black woman portrays hentity, which she has

constructed upon her own experience and values.
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1.4. Overcoming the Silence and Adopting a Voice ilack

Women'’s Narratives

and when we speak we are afraid
our words will not be heard
nor welcomed
but when we are silent
we are still afraid

S0 it is better to speak
remembering
we were never meant to survive.

(Audre Lorde-Litany for Survival)
(as qtd. in Hooks, 1989: 17)

Considered as ‘object’, the black woman did notehawmy right to define
her own reality in oral and written forms duringetperiod of slavery. Her identity
and history were defined as ‘the other’ of the ersal being. The black woman was
not only deprived of the means to write her owmstaut was also identified and
represented by the point of view of the white paial system. The white
patriarchal system maintained its authority by &pen for these people, which
reduced the effectiveness of the black woman’s eempee. Even though the white
authorities never experienced the tragedy of béilagk and a woman during the
period of slavery, they were regarded as the ‘aitihdor the black experience. As
Bell Hooks asserts:

Oppressed people resist by identifying themsehgesudbjects, by defining
their reality, shaping their new identity, namirtgeit history, telling their

story. For white women, non-white women, black pgepand all individuals

from various ethnic groups who are gay, there hmen historical moments
wherein each of our experiences were most studigetpreted, and written
about solely by white males, or solely by a grouphwreater power. That
group became the ‘authority’ to consult if anyonanted to understand the
experiences of these powerless groups. This pragass manifestation of
the politics of domination. (Hooks, 1989: 43)

Therefore, the emergence of the slave narrativeblégk women was a
major step towards to acquire a voice and to dris@nton to the life of the black

woman. These narratives provided the black womah thie opportunity to shape
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her identity against the sex, class and race espilon that she encountered during
the period of slavery.

The self-narratives of black women teach us a wagld which is against
exploitation, oppression, racism and sexism any ginee the black woman a chance
to define herself as a victim of this oppressiveteam. Consequently, it is possible to
examine the black woman'’s life and the unity of hend, body and spirit through

her voice:

The sociohistorical perspective that we use refléoe desire for us to focus
on our history and how that history affects ourtiwg and thought processes
about our communities and the work that we do. Withthis approach it
would be impossible for us to formulate thinkingpabthe old conclusions
that were drawn about women. (Burgess, Brown, 20D0:

Black women who were once kept outside the litesand the social life, tried
to define themselves outside the limits that whiten had constructed for them. For
instance, during the period of slavery, black wonagre considered to be corrupt
and lustful. With the slave narratives, they weosvrable to show that such claims
were rooted in their experience of rape by whitenm@ontrary to the images of
black women fictionalized by the patriarchal systditack women writers created
their own images based on their own sexual andalraexperiences in their
autobiographies.

These slave narratives demonstrate how the blackhanowho was
exposed to more severe forms of oppression thanwthiée woman, resisted
oppression. For instance, Harriet Ann Jacobs rdftisego into her master’s room
although she knew that she would be whipped fa& tesistance. By writing about
this experience, Jacobs not only moved from sildncgpeech, but also made other
people overhear her voice with the intention teinf them of the oppression the
black women had experienced during the periodanfesly.

Silence was a sign of oppression, exploitation aethumanization,
reflecting the situation of the black women, whal lheen dominated and objectified.
As opposed to this, ‘talk’ became the mark of femadand their becoming subjects.
By telling their stories and sharing their histeriblack women gained power in the

male-dominated society. Breaking through theirngiés they gave personal sorrow,

23



anguish, rage and hatred a voice for the first tifte example, during the period of
slavery, black women were silenced especially bytevimen as a result of sexist
oppression. Although they bore the children of whiten, they did not reveal this
fact in the public sphere. It is well known thagyrhad internalized this silence from
their childhood on. To overcome this internalizatithey had to generate a speech of
their own. Their autobiographies could be regardedexamples of this kind of
speech.

The most difficult issue was revealing the secestd the truths, which
involved the deepest emotions, thoughts and bagsitda sorrows of their lives.
Their act of speech was courageous because it @thsalgainst the racist and sexist
ideals of the white world. With the help of autadpiaphies, they tried to reveal their
‘absence’ in the white and black social lives. Whihey were battling in the social
life as ‘black women’, they were also forced totleain the literary world as ‘black
women writers’ due to their positioning as ‘douldppressed’ in the patriarchal

discourse. Hooks comments on their transformatiom fobject to subject:

Moving from silence into speech is for the opprdsgdbe colonized, the
exploited, and those who stand and struggle sidesilg a gesture of
defiance that heals, that makes new life and newtiy possible. It is that
act of speech, of ‘talking back’, that is no meestgre of empty words, that
is the expression of our movement from object tbjext- liberated voice.
(Hooks, 1989: 9)

The lives of all black women served as a datastimeny of oppression and
self-recovery. In black women’s writings, the terwoice’ is not only used in
reference to the process of bringing the self tascmusness, but also the process of
becoming a speaking subject. Nellie Y. McKay comtsean Lorene Carey’s
following words from her life story by emphasizitige importance of the genre of
autobiography in the acquisition of the black wormamice:

[The narratives] burst into my silence, and in nsath, they shouted and
chattered and whispered and sang together. | abtmgvithis book Black

Ice] to become part of that unruly conversation... withthe stories and the
songs, | am mute. (as gtd. in Stanton, Stewart;198)

Bell Hooks points out the speechless conditionhef black woman by
focusing on her own life and comments on how ttelblwoman was prevented to

speak her own words:
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...It was in that world of woman talk (the men weftn silent, often absent)
that was born in me the craving to speak, to haveiee, and not just any
voice but one that could be identified as belondonge. To make my voice,
I had to speak, to hear myself talk- and talk Fdidrting in and out of grown
folks’ conversations and dialogues, answering doestthat were not
directed at me, and endlessly asking questionsimpaipeeches. Needless to
say, to punishments for these acts of speech seemdldss. They were
intended to silence me — the child- and more padity the girl child. Had |
been a boy, they might have encouraged me to dpelaving that | might
some day be called to preach. There was no ‘calfimgtalking girls, no
legitimized rewarded speech. The punishments liveddor ‘talking back’
were intended to suppress all possibility that bidacreate my own speech.
That speech was to be suppressed so that the §jglech of womanhood’
would emerge. (Hooks, 1989: 5)

The black woman must speak as a subject becaugecsuby is a
liberating process in the personal and politicalggle to reveal and end the
oppression. Speaking is considered to be a waydposition and resistance. Indeed,
the most important feature of the black woman’siggite to acquire a voice is its
insistence on achieving this independently of tbenithant patriarchal system. The
white man’s representation of the black woman chuser to be perceived as a
debased object. As opposed to this, the black wepmary goal was to truthfully
represent her tragic life experience. In ordesiltow that she exists she has to write
and speak courageously. When the black women teptbtheir silence individually
and when they write as individuals, it opens a weayeach others and become ‘we’
by getting into contact with others. In this wélyis struggle becomes a global one,

rather than an individual one.
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2. The Social Position of The Black Woman

2.1 The Concept of ‘Double Oppression’ in the BlackVoman's Life

The man over there says women need to be helpedantiages, and lifted
over ditches, and to have the best place everywh&rkody ever helps me
into carriages, or over mud puddles, or gives mebast place! And ain't | a
woman? Look at me! Look at my arm! | have plougheohd planted, and
gathered into barns, and no man could head me! gmd | a woman? |

could work as much and eat as much as a man- wbeud get it- and bear
the lash as welll And ain't | a woman? | have botiieteen children, and
seen them most all sold off to slavery, and wheecriéd out with my

mother’'s grief, non but Jesus heard me! And airdt Wwoman? (as gtd. in
Collins, 2000:14)

The construction of black woman'’s life was basedrupultural codes of race
and sex. As can be concluded from the words of Bogr Truth quoted above, the
black woman'’s life was full of all kinds of labarnder all kinds of abuses. They had
no help from either black men or white women. Untiher oppression of the white
race and the black man, the black woman tried teisel and resist abuse. This
defined the culturally constructed life of black man in its general terms. The
identity of the slave black woman as a mother, dgerg wife, concubine and a
worker, under violence and abuse was complicatdtidplack man’s absence in her
familial life and was consequently constructed ennts of both its affinity and

opposition to the white woman’s social positioning.

In the framework of (white) man made laws, the blaoman was defined as
the ‘other of the other and inhuman, who was degatiof all human rights. In
contrast, the white woman was denoted within thiegmay of human, only less
human than the male. In the same way as gendenrde&al the social status in
society, skin-color disposed the borders of freedmeh humanity. In the introduction
of her bookWe Are Your Sisters Black Women in the Nineteeatiiu@y, Dorothy

Sterling explains the difference between blackwahde women:

26



...black women were just like whites, except thatrtis&ins were darker.
Later | realized that this was untrue. The stremgihd skills that black
women were forced to develop had been transmitiethegir descendants.
My black friends were different because their higtand culture were
different. (Sterling, 1984: X/)

Similarly, Sarah L. Forten describes the conflitttelationships between

white and black women in her poem:

We are thy sisters. God has truly,said

That of one blood the nations he has made.

O, Christian woman! in a Christian land,

Canst thou unblushing read this great command?

Suffer the wrongs which ring our inmost heart,

To draw one throb of pity on thy part!

Our skins may differ, but from thee we claim

A sister’s privilege and a sister’'s name. (ak ot Sterling, 1984: 114)

The black woman suffered from both the problemsvdey from being a
woman in sexual terms and from being black in tdeilans. These race and gender
based approaches were considered to be fixed amekestionable. This formed the
biologically deterministic features of being botladk and woman in a patriarchal
white world. The black woman carried the disadvgesaof being a black person and
a woman so she had to be involved in the strugfjleoth groups. However, they
were also excluded by these groups, as their needs different from black men
and white women struggling for freedom or the iny@ment of their rights. The
black women had to fight for the rights of blacksdaof women separately but
simultaneously, which opened the way to black fesni reinstating their outsider
position in relation to racial and sexual categorie

When the historical context of the black woman wassidered, it was
clearly observed that the black woman shared dlytadéferent history from the
black man or the white woman. The black woman wistd by gender, class and
racial issues. Therefore, she could not be examimigdin one group, although she
existed in all groups, separately. All ‘ism’s wateminant in her struggle. Because
of the common history and experiences of black wagnsbe was left outside of all
other groups. As D. Soyini Madison says, “Thishis tontradiction and the paradox
of the outsider/ insider- of living on the bordexdis” (as qgtd. in Pollock, 1998: 338).
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The black woman agreed with the white woman onigkee of feminism and with
the black man on the issue of fight against raciSire struggled for both groups.
However, the white women separated themselves tinenblack women as their skin
colors were different and also the black men sépdrthemselves from the black
women, as their genders were different. The re&sobeing both inside and outside
of this struggle was that the black woman was bawonlive “in a system that still
privileges whiteness and maleness” (as qtd. intgrtatson, 1998:97).

As a person who experienced all class, sex anddiaceminations, the black
woman existed on the lowest level of all humanl the groups aspired for
equality with the dominant group, whereas the blagkman, only, resisted the
exploitation and oppression by all these groupsadeordance with this, the black
woman could never be the oppressor in any dom#imwgh every other group of
people acted as an exploiter in some way. Fornestahe white woman was herself
oppressed by sexism but she became the oppresker melation with the members
of the black race. The black man was exploited hgism but his gender
hypothetically placed him superior to the black vewmIn connection with this, the
black woman encountered these problems in both .v&tys adopted, and modified,
the feminism of the white woman and the black matfsggle against racism and
defined her own liberation struggle with the assise of these two concepts.
Elizabeth V. Spelman argues:

He [Wasserstrom] leaves no room for the Black wonkam a black woman
cannot be ‘female’, as opposed to being Black’;isifemaleand Black. (as
gtd. in Bhavnani, 2001:78).

The black woman’s subjection to abuse was claseéharaced-based and
gender-based. When these subjects collided in [tk bvoman’s life, she took her
place at the lowest level of society. In her badleir Eyes Were Watching Gathra
Neale Hurston explains the life of the black womahich was full of maltreatment

and endeavor:

Honey, de white man is the de ruler of everythiadua as Ah been able tuh
find out. Maybe it's some place way off in de ocedrere de black man is in
power, but we don’t know nothin’ but what we see.d& white man throw
down de load and tell de nigger man tuh pick itldp.pick it up because he
have to, but he don't tote it. He hand it to hiswemfolks. De nigger woman
is de mule uh de world so fur as Ah can see. @smCollins, 2000:45).
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The white woman considered feminism globally arahi®#d patriarchy for all
kinds of domination. She judged men as the enerdywamen as the victim without
separating any categories. According to the whibenan, men ruled the world and
abused all other groups. Just the same, we oberwehite woman as the oppressor
during slavery. Like the exploiter and exploiteduikcbbe in the same color, they
might be in the same gender. This is why the blaeknan could not embrace white
feminism in all its directions. She engaged in fdminist movement but she should
specify the diversity in it. Hence, the problemtioé¢ black woman went far beyond
the problem of only sexism. The real conflict whicbnstructed femininity in a
society was rooted in race, class and sex:

Using the paradigm of sex, race and class mearnsttteafocus does not
begin with men and what they do to women, but ratyith women working
to identify both individually and collectively thspecific character of our
social identity.” (Hooks, 1989:23).

The black woman'’s resistance against oppressidared because she had a
different history and heritage that contained bathial and gender tyranny. She
developed a voice of resistance that was refuselldgk men and white women,
although this voice supported the issues and battleoth groups. The important
thing in the black woman'’s struggle was being Bbthck and woman’ because race,
class and gender oppression were inseparable ilifdheé’Vomen were considered to
be second-class citizens and blacks were considereé chattel, which made the
social position of the black woman the worst amatg She was exploited at all
levels; her femininity, her reproductive powersyt tebor force in the field and her
service in the white and black households. Thuesctass hierarchy during the period
of slavery was settled for the white male’s powee, white female’s dominance and
the black male’s hegemony over the black womarDa@®thy Sterling points out:
“To be a black woman in nineteenth-century Ameneas to live in the double
jeopardy of belonging to the ‘inferior’ sex of anferior’ race” (Sterling, 1984: IX).

Besides the white racism by both white woman andemman, the black
woman had to rebuff the black man’s aggressiveagsinst her, who considered
that the sexual abuse of the black woman by théewhan was an advantage for her.
The black man believed that the black woman wagestdd to a lesser degree of
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maltreatment and also enjoyed the sexual abusehiffothis was a way for freedom.
This myth increased the frustration of black meaiagt black women.

Another problem the black slave woman faced wasjehéousy of white
women. In Jacobsletters from a Fugitive Slaveihich appeared in the New York
Tribune of June2l, 1853, Harriet Ann Jacobs’s actaf the experience of a
fourteen-year-old black girl who was exposed togéeual assault of her master, and
was sent away by her jealous mistress illustrdtesvhite woman’s hostility towards

the victim of the sexual abuse:

At fifteen, my [Harriet Ann Jacobs] sister held her bosom an innocent
offspring of her guilt and misery. In this way sbeagged a miserable
existence of two years, between the fires of hettress’s jealousy and her
master’s brutal passion. At seventeen she gavé hirtanother helpless
infant, heir to all the evils of slavery. Thus lid@d its sufferings was meted
out to her until her twenty-first year. Sorrow asdffering had made its
ravages upon her — she was less the object todireddy the fiend who had
crushed her to the earth ... In the dead hour ofitjet this young deserted
mother lay with her little ones clinging around .héfhen the sun rose that
brokenhearted mother was far on her way to thetadapf Virginia. And
where she now is God only knows. (as quoted iniSgerl984: 78)

The sexist and racist oppression of black womea damaged the image of
femininity implicating a woman who was in need ahan’s assistance and who only
dealt with housework. This definition of femininitstressing the delinquency of
woman was contrary to the black woman'’s life, witeyoid of support, had to labor
at home and in the field and who had to resortelodwn strength to overcome the
hardships she faced. Contemporary black feminisrorsception of black femininity
derives from this difference in the historical esipeces of white and black women
as Patricia Hill Collins defines the double opprssof the black woman by

mentioning the term ‘irot

Only African-American women occupy this center fiRaé Hill Collins
believes that the African-American woman has hen experiences, which
bases on oppression, and which takes its pladeeifiterary world of black
women] and can ‘feel the iron’ that enters blacknea’s souls, because we

® The term is used in the Frances Ellen Watkins ersmovellola Leroyto mention the double
oppression of black women and the spiritual effe€this oppression. ‘No man can feel the iron
which enters another man’s sowS(gtd. inNicholson, 1997: 253).
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are the only group that has experienced race, geadé class oppression as
Black women experience them. (as qtd. in Nichold@®9,7: 253)

Because the black woman’s selfhood is based @nstiared experience and
because one type of assault cannot be prioritizeekcduded, the historical double
oppression of the black women cannot be disregardddcussing the formation of

the black woman'’s identity.
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2.2 The Life Story of Harriet Ann Jacobs in her Aubbiography,
Incidentsin TheLife of a Slave Girl, Written By Herself

Harriet Ann Jacobs was born a slave in EdentontiNGarolina, in 1813.
Her father, Daniel Jacobs and her mother Delilahewaulatto slaves, who were
owned by Dr. Andrew Knox and John Horniblow. Jacualas raised by her mother
until her death in 1819. “I was born a slave; boévVver knew it till six years of happy
childhood had passed away,” explains Harriet Jacobd®er narrativeJncidents in
The Life of a Slave Girl, Written By Hersgldacobs, 1861: 11). Until her mother’s
mistress Margaret Horniblow’s death in 1825, shes waised by Horniblow who
taught her how to read, write and sew. Margarenhyow left Harriet Jacobs to her
niece as her will, but as the niece was too yohegfather, Dr. James Norcom (Dr.
Flint)’ became her master in 1825.

When Harriet Jacobs (Linda Brent) was in her fifteshe encountered
another dreadful side of slavery. “But | now enten my fifteenth year, a sad
epoch in the life of a slave girl. My master begarwhisper foul words in my ear”
utters Jacobs in her narrative (Jacobs, 1861:2¥Norcom subjected her to sexual
harassment for nearly a decade. Although Jacobstegi the sexual abuse and asked
for Dr. Norcom’s permission to marry another mame svas prevented. Moreover,
she was forced to be a concubine of Dr. Norcomisieg against the demands of
Dr. Norcom, Jacobs found another way that would) drar to dangerous adventures
and that would make her a ‘fallen woman'. In hettestn, she became involved in a
sexual liaison with a white lawyer, Samuel Tredv8dlwyer (Mr. Sands) and she had
two children. Their son Joseph (Benjamin) was biorril829 and their daughter
Louisa Matilda (Ellen) was born in 1833. This irend did not prevent Dr. Norcom’s
sexual assaults. At last Harriet Jacobs found oper to escape in 1835. She hid
herself for almost seven years in a small ‘crandspan her grandmother’s house
before she escaped to Philadelphia by boat in TB4i2.small ‘crawlspace’ was nine

feet long, seven feet wide and only three feet .hldfere was no light and there were

DUZELTME
" In her autobiography, Harriet Ann Jacobs usecbufit names for all the characters and even for
herself to conceal their real identities. In pahests, their assumed names are given.
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many rats and insects. She could only exerciségatsfor a short time. During all
these years, she waited for her children to be aalil sent to the North for their
safety. Until they were bought by their father aaaht to New York, she had to stay
in the vicinity of Dr. Norcom and venture the dangébeing caught. In 1852, after
Dr. Norcom’s death, she was sold by Norcom’s daergMary Matilda Norcam
(Mrs.Dodge) to Cornelia Grinnell Willis (Mrs. Brugefor whom she worked as a
nursemaid. She started living as a free woman iw Nerk with her childreniIn
1858, she finished her autobiography and in 18@&lhsid her bookncidents in the
Life of a Slave Girl, Written by Herseffublished by a Boston printer. Jacobs died in
1897 as a free woman.

Harriet Jacobs played an important role in ant«sta meetings. Then, she
became friends with Amy Post, who urged Jacobs rite viher own life story. It
would be an important source for their struggleirrgiahe system of chattel slavery.
In her autobiographincidents in the Life of a Slave Girl, Written berdelf,Harriet

Jacobs explains her aim:

... have not written my experiences in order tosattattention to myself; on
the contrary, it would have been more pleasant ¢otanhave been silent
about my own history. Neither do | care to exciengathy for my own
sufferings. But | do earnestly desire to arousewtbenen of the North to a
realizing sense of the condition of two millionsweémen at the South, still
in bondage, suffering what | suffered, and moghefn far worse. | want to
add my testimony to that of abler pens to convithee people of the Free
States what Slavery really is. Only by experienap any one realize how
deep, and dark, and foul is that pit of abominatidviay the blessing of God
rest on this imperfect effort in behalf of my pensied people! (Jacobs,
1861: 6).

Jacobs’ aim was to struggle against racism arghlighten an awareness of
women to act collectively. Her narrative includedny voices as the mother, the
daughter, the granddaughter and the fugitive biake, revealing the truths about

both blacks and women. In this regard, her autobgy can be identified as a

female African American self-narrative:

Harriet Jacobs was always curious about revealergolwn life story. She

was aware that she would also reveal her secrets &ler sexual life, which

harmed her family and her grandmother. She gaves ssihver names to the
characters in order to protect them. Another redspnoncealing the names
was not to distance the reader but to draw attemtidhe main point, which

DUZELTME
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was ‘the life of a slave girl' that passed in ommien, endurance and
resistance. Thus, she wanted to focus on the dedl black women, who
are under the same conditions. The black womanldhemnstruct her own
language and identity that had both black and ferel@ments in it. Hence,
the slave woman ‘needed a sense of an empathetadeaudience, not an
interrogating male one, before they could writespeak freely’. (Johnson,
1998: 14).

Jacobs tried to gain the empathy of the readermairt out the sisterhood of
white and black women by addressing and askingtipmssto the reader: “By
directly addressing her reader in this way, Jacaisonly established that hers was
the voice of a representative black female slavediso made an appeal to the
sisterhood of all women” (Johnson, 1998: 25). Tdiwing quotation testifies her

aim of sisterhood:

O, you happy free women, contragtur New Year’'s day with that of the
poor bond-woman! With you it is a pleasant seasod, the light of the day

is blessed. Friendly wishes meet you every whand, gifts are showered

upon you. Even hearts that have been estranged ymmsoften at this

season, and lips that have been silent echo baekish you a happy New

Year.” Children bring their little offerings, andiise their rosy lips for a

caress. They are your own, and no hand but thaé¢ath can take them from
you. But to the slave mother New Year's day consteh with peculiar

sorrows. She sits on her cold cabin floor, watchimgychildren who may all

be torn from her the next morning; and often ddeswish that she and they
might die before the day dawns. (Jacobs, 1861: 26)

But, O, ye happy women, whose purity has been efeeltfrom
childhood, who have been free to choose the objgatsur affection, whose
homes are protected by law, do not judge the pespldte slave girl too
severely! ... | wanted to keep myself pure; and,eunithe most adverse
circumstances, | tried hard to preserve my seffeets but | was struggling
alone in the powerful grasp of the demon Slaveryac@bs, 1861: 83-84).

Although she had longed for a sisterhood, shedcoat experience it
much during the time she served as a slave anchglimer escape from slavery.
Although the slave woman was usually left alonebloyh the black man and the
white woman, and accused and oppressed by botlegalacobs writes about the
help she received from several women in her lifaystas well the hostility she
suffered.

The most important support that she had was frengrandmother,

who hid her for seven years in her house’s attitaking the risk to go to prison.
DUZELTME
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Another example is Mrs. Willis who helped Jacolsatdmitting her to her house as
a nursemaid. Mrs. Willis endeavored hard to reseereand make her free. She was
also brave enough when she confronted Miss Noraonegotiate for the selling of
Jacobs. Lastly, Jacobs had the support of Amy Rdstn writing her own narrative
and publishing it. However, Jacobs had the harddscks from a female, Mrs.
Norcom, who was the wife of Dr. Norcom. During thene that she lived in
Norcoms’ house, Mrs. Norcom treated her like anmgnbecause of Dr. Norcom'’s
sexual harassment. Harriet Jacobs recounts heifipgessions about Mrs. Norcom
in the following words:

Mrs. Flint, like many southern women, was totalBfidient in energy. She
had not strength to superintend her householdraffaut her nerves were so
strong, that she could sit in her easy chair ardas&roman whipped, till the
blood trickled from every stroke of the lash. Shaswa member of the
church; but partaking of the Lord’s supper did seem to put her in a
Christian frame of mind. If dinner was not servedhe exact time on that
particular Sunday, she would station herself in khiehen, and wait till it
was dished, and the spit in all the kettles andsghat had been used for
cooking... The slaves could get nothing to eat exedyatt she chose to give
them... (Jacobs, 1861: 22).

In addition to Mrs. Norcom'’s cruelty, Jacobs hadcope with her jealousy
because of Dr. Norcom’s unendurable sexual assa&ltteough Jacobs tried hard to
resist this sexual harassment, Mrs. Norcom blaneeddn the acts of her husband, as
was common with many Southern women, as they hagawer against their
husbands. Harriet Jacobs’ account of Mrs. Norcoattgude sheds light on the
relationships between the white mistress and thekldlave woman:

But where could | turn for protection? No matteratiter the slave girl be as
black as ebony or as fair as her mistress. In reghge, there is no shadow of
law to protect her from insult, from violence, are@ from death; all these
are inflicted by fiends who bear the shape of nidre mistress, who ought
to protect the helpless victim, has no other fgglitowards her but those of
jealousy and rage. The degradation, the wrongsyittes, that grow out of
slavery, are more than | can describe... Even thke Iithild, who is
accustomed to wait on her mistress and her childvéhlearn, before she is
twelve years old, why it is that her mistress hatesh and such a one among
the slaves. (Jacobs, 1861: 45).

As a result of the sexual assaults of Dr. Norcamobservable change had

occurred both in the behavior of Mrs. Norcom anthim household. When Mrs.
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Norcom started to watch her husband and Harrietyss well aware of the concern
of her husband for Harriet. She asked Dr. Norcompuiaish her but when he refused
to do so she was angrier than before. It was imles$or the white woman to

oppose or have any influence on the white man. Aliegly, when she could not

change the behavior of her husband, she foundsiereto attack the black woman.
The only explanation for this action was she wagguting her anger and fury upon
another woman who was weaker than her. The blaakamowas inferior to the

white woman and was the only person she could esefewer power upon. Jacobs
was expecting understanding from her mistresse¥len wronged her, or wished to
wrong her; and one word of kindness from her wddsle brought me to her feet,”
(Jacobs, 1861: 51) however, she found her lifeatiereed by her. Her mistress did
not leave her alone most of the nights and sheamrasging some unexpected visits

to her bedside. Jacobs writes:

| was an object of her jealousy, and, consequeotliier hatred; and | knew
I could not expect kindness or confidence from unedter the circumstances
in which | was placed. | could not blame her. Slhotders’ wives feel as
other women would under similar circumstances.qiacl1861: 53).

Harriet Jacobs used all her cunning and strenggimat Dr. Norcom to gain
her freedom. The only feeling Jacobs had for Mrercdm was pity because she
considered her as another victim of the systemlafesy. This system turned the
white woman into a furious and jealous victimizesho was ready to attack, as
Johnson says: “Her [Mrs. Norcom’s] jealousy madegeversely cruel, an enraged
monster” (Johnson, 1998: 38). Under these circumsts it was not possible to
build up a sisterhood between the white woman &edblack woman. The black
woman was deprived of the opportunity for a bondiith the white woman who
could be her supporter on gender issues.

In most of her life, the black woman was left apshe had to struggle alone
and resist alone. She had to trust herself, omalgolds expresses the black woman’s

isolation in her memories:

I had my secret hopes; but | must fight my battene. | had a woman’s
pride, and a mother’s love for my children; andesalved that out of the
darkness of this hour a brighter dawn should rigetiem. My master had
power and laws on his side; | had a determined Wiikre is might in each.
(Jacobs, 1861: 130)
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Under ‘double oppression’, Harriet Jacobs trieddsist the cruelties of her

master, the jealousy of her mistress and all theegsion of slavery.
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2.3 Sojourner Truth and Her Life Story in her Narrative, Narrative
of Sojourner Truth, a Northern Slave, Emancipated from Bodily
Servitude by the State of New York, in 1828

Isabella Baumfree (Sojourner Truth) was born in7L#®New York, as one
of thirteen children of slave parents. When she arasind eleven, she was sold for
the first time in 1808. After that she had five feient masters until she was
emancipated. When slavery was abolished in FouirtButy, 1827 in New York
State, she was legally free. As she had encountesed/ hardships with different
masters, she tried to get over these with her @migaith, which was imposed on
her by her mother. While she was with her third teradvir. Dumont, she was forced
to marry another slave, Thomas. They had five olilcand she devoted her life to
her children and to Christian faith. Different frarost of the slave women, Isabella
Baumfree’s spiritual support was not only her fanbut also her strong feelings
about religion.

While Isabella was the slave of Mr. John Dumong sfas promised to be
given her freedom. As John Dumont did not let eeflsabella ran away with her
son. After a year, she was set free accordingdstiite’s emancipation.

After her emancipation, she did not give up butticared her struggle as a
preacher and an abolitionist. During this time, daeoted her life to the rules of God
both for the salvation of her race and to give ad ® all the traces of slavery. In
1843, she changed her name to Sojourner Truth.pBheed out her decision to

change her name:

When | left the house of bondage | left everythirhind. | wa’'n’t goin’ to
keep nothin’ of Egypt on me, an’ so | went to trerd_an’ asked him to give
me a new name. And the Lord gave me Sojourner lsedawas to travel up
an’ down the land showin’ the people their sins la@h’ a sign unto them.
Afterward | told the Lord | wanted another nameu'sa everybody else had
two names; and the Lord gave me Truth, because kaveeclare the truth to
the people. (as qtd. in Lerner, 1992:371).

Besides abolitionism, she placed women'’s rightstaed suffrage in her

speeches. Her well-known speech *Ain’t | a womamich was upheld in
DUZELTME
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the meeting of Women’s Convention in Akron, Ohio 1851, was her most
important speech on women'’s rights.

Sojourner Truth never learned how to read and w8tee was from a Dutch
settlement and she could only speak in Dutch shilwas sold as a slave. When she
stayed in her first master’'s house, she had tolbaw to speak English. Another
crucial contribution she made to the women’'s stieiggas her autobiography,
Narrative of Sojourner Truth, a Northern Slave, Ermipated from Bodily Servitude
by the State of New York, in 182& she was unable to read and write, she dictated
her memoirs to Olive Gilbert and her narrative wablished in 1850. In 1857, Truth
moved to Michigan and continued her engagemeritarcause for the rights of black
people and black women. Sojourner Truth died in éoler 1883 in Battle Creek,
Michigan.

For Sojourner Truth, black women'’s rights wereian goal of her life, and
she struggled hard to change the fate of the blamkan. In the meeting of the
American Equal Rights Association on May 9, 186w briefly explained her aim

on black women’s rights:

There is a great stir about colored men gettingr ttights, but not a word
about the colored women; and if colored men get tights, and not colored
women theirs, you see the colored men will be magieer the women, and
it will be just as bad as it was before. (Lerri&92:569)

On the same meeting she addressed her audience adauiring the black

woman’s own voice and talked about their wearistfae

| wish woman to have her voice there among thdfpgtfers... | have been
forty years a slave and forty years free, and wdadere forty years more
to have equal rights for all. (Lerner, 1992:570).

Sojourner Truth was a major example, who facedttal hardships and
suffered all kinds of abuses as a black woman duhe period of slavery. First, she
was separated from her family then she was rapdiebynaster, John Dumont and
then was forced to marry an older slave. After,thiee had to care for her family and
struggle for her freedom alone like all other blag&gmen. In the preface of her
narrative, Truth talks about the hard and cruebddamns, in which she spent her life

like other black women:

The following is the unpretending narrative of tife of a remarkable and
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meritorious woman—a life which has been checkered dirange

vicissitudes, severe hardships, and singular advesnt Born a slave, and
held in that brutal condition until the entire aboh of slavery in the State
of New York in 1827, she has known what it is tinkirto the dregs the
bitterest cup of human degradation. That one tHased on a level with

cattle and swine, and for so many years subjectétiet most demoralizing
influences, should have retained her moral intgddtsuch an extent, and
cherished so successfully the religious sentimentér soul... (Truth,

1850:V)

Gerda Lerner illustrates the ‘disadvantages’ ohgesoth black and woman

in her description of Truth’'s appearance in the rfolNational Woman’s Rights

Convention in New York in 1853:

Sojourner Truth, a tall colored woman, well-knownainti-slavery circles...
made her appearance on the platform. This wasdhaldor a fresh outburst
from the mob... Sojourner combined in herself... theo tmost hated
elements of humanity. She was black, and she wasrmaan, and all the
insults that could be cast upon color and sex wegether hurled at her...
(Lerner, 1992:566-567).

Sojourner Truth first struggled for her race anabdt against the system of

slavery for all black people. Then, she struggtedolack women. Although her fight

was for both black people and all women, she wdssopported much by either

black men or white women. Her life story revealatilshe was abused more by the

white woman during the period of her slavery. WiSlgourner Truth was a slave of

Mr. and Mrs. Dumont, she described the differeretevben her master and mistress:

Mr. Dumont had been nursed in the very lap of sigv@nd being naturally a
man of kind feelings, treated his slaves with ladl tonsideration he did his
otheranimals, andanore perhaps. But Mrs. Dumont, who had been born and
educated in a non-slaveholding family, and, likengnathers, used only to
work-people, who, under the most stimulating of Bammotives, were
willing to put forth their every energy, could nbave patience with the
creeping gait, the dull understanding, or see aayse for the listless
manners and careless, slovenly habits of the poendrodden outcast--...
(Truth, 1850:30)

Even if their genders were the same, Truth hadate fthe insults of her

mistress, who mistreated her out of jealousy:

DUZELTME

Her [Isabella’s] master often shielded her fromdkiacks and accusations of
others, praising her for her readiness and aliitwork, and these praises
seemed to foster a spirit of hostility to her, lie iminds of Mrs. Dumont and
her white servant, the latter of whom took everpanunity to cry up her
faults, lessen her in the esteem of her master..nhbester insisted that she
could do as much work as half-a-dozen common peapkdo it well, too;
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whilst her mistress insisted that the first wa® tronly because it ever came
from her hand but half performed... the potatoes teabel cooked for
breakfast assumed a dingy, dirty look. Her mistiglssned her severely,
asking her master to observe ‘a fine specimen dfsBeork!'—adding , ‘it

is the wayall her work is done.’ (Truth, 1850:31)

Sojourner Truth was sold when she was around ten,tHe first time.
Because she could only speak Dutch and did notretaael English, she was
physically abused and whipped. She identified gagod of her life as: “Now the
war begun” (Truth, 1850:26). She tells the firstipging and its reason in her

memoirs:

If they sent me for a frying-pan, not knowing whléy meant, perhaps |
carried them the pot-hooks and trammels. Then, halw angry mistress

would be with me!...One Sunday morning, in particuldre was told to go

to the barn; on going there, she found her masttr & bundle of rods,

prepared in the embers, and bound together witllscéhen he had tied her
hands together before her, he gave her the mositwhipping she was ever
tortured with. He whipped her till the flesh wasedly lacerated, and the
blood streamed from her wounds—and the scars retmdiite present day, to
testify to the fact. (Truth, 1850:26-27)

Unlike Harriet Ann Jacobs, Sojourner Truth adopéedubmissive attitude
until she became a mother. Her memoirs reveal xtkeneto which she internalized
slavery and even sometimes honored her masters:

...’he sometimes whipped me soundly, though neveeligrtuAnd the most
severe whipping he ever give me was because | was © a cat.” At this

time she looked upon her master &al; and believed that he knew of and
could see her at all times, even as God himselfit(iT 1850:33)

Sojourner Truth was one of the slave woman, wheddbe cruel attitudes of
both her master and mistress. The ‘double oppnespercified her until she had to

raise her children under the brutal conditionslaVery.

DUZELTME
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3. The Social Life and The Problematic Sexuality ahe Black
Woman

3.1. The Marginalized Sexuality of the Black Woman

...'men and women are taught to see men as indeptncigmable, and
powerful; men and women are taught to see wometepsndent, limited in

abilities, and passive’. But who is taught to sé&ckB men as ‘independent,
capable, and powerful’, and by whom are they taRidire Black men taught
that? Black women? White men? White women? Sirgilavho is taught to

see Black women as ‘dependent, limited in abilitesd passive’'? If this
stereotype is so prevalent, why then have Black eorhad to defend
themselves against the images of matriarch and e#hdElizabeth V.

Spelman as qtd. in Bhavnani, 2001: 78)

As previously discussed, the racial and sexual agtgbion in the black
woman’s life was not separable. The concept of miffered and acquired some
other meanings, when it was considered in thediféhe black woman. The white
rapist had many reasons to act in this way, exsefdly the animalistic instinct.
Rape became a form of racial-sexual oppressiomgstavery.

The black woman’s sexuality was always defined Ijtevpeople especially
by white men. It was set as a binary opposite ¢ovthite woman to glorify the white
woman. Besides, she was defined in terms of siles@grecy and invisibility so that
she could not react to the stereotyped images of Tiee black woman’s sexual
identity was determined in two ways. The first om&s describing her sexuality as
unseen and invisible. The second one was her nadigd sexuality, which was
supported by some myths as the ‘black whore’.

The sexual life of the black woman was totally eliént from the white
woman’s. The only aim was to benefit from the blaskman’s sexuality to
reproduce new slaves, during this period. Thereftire conventional meaning of
sexuality, which was suitable for the white womeaas not valid for her. Evelynn

M. Hammonds explains the conception of the sexuafithe black woman:

And from even this very incomplete history [the espnces and the history
of the black woman], we can see that black womesexuality is
ideologically situated between race and gender,revlibe black female
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subject is not seen and has no voice. (as qgtdleraixder, Mohanty, 1997:
176)

As Lorraine O’ Grady maintains “White is what womis [was]; not-white
(and the stereotypes not-white gathers in) is wshathad better not be,” (as qgtd. in
Alexander, Mohanty, 1997: 172) and the black womwas considered as if she had
an uncontrollable and problematic sexuality. Thecklwoman was regarded as an
object, who was always ready for sexual exploitd aho enjoyed it. The way the
sexuality of the black woman was seen removed ffierehce between a black
woman and an animal.

As a result of this, the black woman’s identity vt in opposition to the
‘the cult of true womanhoodl’ As Lorraine O’ Grady writes, “White women were
characterized as pure, passionless and de-sexate black women were the
epitome of immorality, pathology, impurity, and segelf” (as gtd. in Alexander,
Mohanty, 1997: 173). The binary opposition betwgenwhite woman and the black
woman exalted the white woman, who was expectdzkteirtuous and respectable.
Considered within the context of ‘the cult of twvemanhood’, the black woman was
regarded as promiscuous, even if she had all theacteristics of a ‘pure woman’. In
order to control the blacks, the white world crdademyth about the black woman:
“much of the popular culture have characterizedr fack women as promiscuous,
lazy, and lacking motivation or merit (a time-hoedr measure of moral
deservability)” (Marha J. Tyson Darling as qtd.Silliman, King, 1999: 215). The
characterization of the black woman’s sexuality wesed upon the biological

determinism of the black race. Marha J. Tyson bgrinaintains:

In their [African American females] many guisesedhes of biological
determinism have generally served to constructlagitimize racist, sexist,
and classist beliefs and actions against the pemmen and people of color.
As it has been constructed and used, biologicaronism is at the root of
the idea that those who have been most marginafimed the sources,
structures, and institutions of authority and peige are least deserving of
rights, because they are believed to be genetigaligrior and hence less
valuable to society. Throughout this century thegimalized have been the

® The term was firstly used to describe the purdrianity of the Victorian woman in the nineteenth
century. It includes four basic virtues- piety, ipyrsubmissiveness and domesticity. The idearagé
womanhood’ supports the purity and the chastitwlafe woman, who is purified from all sexual
desires. During the period of slavery, the blackna&a is defined with the features that are in confli
with this idea. The main reason is to prove theated biological determinism of the black woman
and to provide the racial and political control otlee black race.
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most vulnerable, as the agencies of the state aftetertook to define
“compelling interests” and to construct social pigls predicated on racially
and sexually prescribed normative and ethical ci@mations of “worthiness”
and deservability”. In this regard, theories oflbgical determinism have
been complicit in constructing all women, but esg@lgc poor African
American women, as the “undeserving other.” (ab gt Silliman, King,
1999: 216)

The features of ‘true womanhood’, which were vdbd the white woman,
could not be defining for the black woman. Accogiio the ‘true womanhood’, the
woman should be graceful, genteel, charming butideg of any sexual behavior,
delicate, in need of help and care and equippeld griice and high morality. None
of these features were appropriate for the blacknamm The slave woman could not
be genteel or delicate while she was working infiglds. She could not ask for help
or care, as she had to work for white and carehemblack people. She could not be
charming, while she was living an unwomanly lifeastly, she could not avoid
sexuality or acquire the approved morality, as wlas sexually exploited and her

reproductive potential was utilized for the conatian of slavery.

The labor and the body of the black woman were ydweaontrolled by her
master. She was under the domination of her méstér racially and sexually. She
was regarded and compelled to behave as ‘nonwoawmording to the myth of the
black woman. Thus, the slave woman had no otheicehexcept to be defined as
‘the other of ‘decent’ white woman. As long as starried both the racial and
gender difference on her, she became ‘the oth@naftherness’ as Sidonie Smith

asserts:

The black woman, however, had a far more complexjgte for selfhood on
her hands than either the white woman or the biagk. Doubly the site of
western culture’s totalizing representations, dg@shbodied as African and
woman, doubly colonized in the territory of rapel @nforced concubinage,
the slave woman confronted conflated destinies,codises, and
identifications. (Smith, 1993: 37)

As the black woman existed outside the norms agé‘tvomanhood’, she was
devalued with some concepts and terms. She héel @f lunwanted concubinage and
she was called as jezebel, mammy, and whore. A®lang. Davis states “...the
Negro woman became ‘promiscuous and loose’ anddcbel‘had for the taking'.
Indeed, she came to look upon herself as the Soetted and treated her, for she

had no other morality by which to shape her womadhdqas qtd. inBhavnani,
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2001: 54). She was believed to be deserving anolyiaig) the sexual abuse of the
white man, unlike the white women, who were sexuafisaulted by black men, as
Angela Y. Davis mentions:

If black men have their eyes on white women as aleabjects, then Black
women must certainly welcome the sexual attent@finghite men. Viewed
as ‘loose women’ and whores, Black women’s cries rape would
necessarily lack legitimacy. (as qtd. in Bhavn26l: 54)

Although she had no behavior that was in conflithwocial rules, the black woman
was assaulted and exploited sexually according h® racist mythology. An

anonymous black woman expressed the devaluedisiiuatthe black woman in an
article published in the September 18, 1902 is$uée Independent

| am a colored woman, wife and mother...

A colored woman, however respectable, is lower tti@nwhite prostitute.
The Southerner white woman will declare no Negroneno are virtuous, yet
she places her innocent children in their care....afwunt of discussion
will alter a fact, and it is a fact that a very greaumber of Negro women are
depraved. It is also a fact that... Christian menwothen of the South sold
wives away from their husbands and then compehiedtto live with other
men. Fathers sold their own children. Beautifulsgbrought large sums to
their owners when sold, especially for mistressethé fathers and brothers
of these same women who now marvel that the Negnaot chaste. The
Negro woman’s immorality shows more plainly thanr lwehite sister's
because she is poor and ignorant. (qtd. in Lefr892: 167)

Slavery was necessary for the continuation of tbktipal and economic
power of the white patriarchal system. Thus, thdtevinace should practice its
controlling power by all means on the black race.Patricia Hill Collins points out,
“...such as the rule claiming that one drop of blabkood” determines racial
identity, required strict control over the sexualind subsequent fertility of Black
women, White women, and Black men” (Collins, 20083).

The stereotypical images of the black woman helpedperpetuate the
exploitation of the black woman, who was attributeith characteristics different
from piety, purity, submissiveness and domesticitiie first image, which was
‘proper’ for the black woman, was the ‘mammy’, wéapon, the black woman’s
main duty would be caring for the white woman’sidten and taking care of the
housework. In this way, she could only exist in @stic work. The black slave

would accept her place as an obedient servantinvtiite house. Thus, the mammy
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image compelled the black woman to internalize gle@der oppression. As the
mammy image signified the harmless, domestic amdus®is side of a woman, it
strengthened the black woman’s position as a sl&veconnection with these
features, the black woman would not be rebelliond she would not be eager to
escape. All the same, the mammy image represehtedgexual woman so she
would not be a danger for the white woman in thasetold. This was the victory
and superiority of both white women and men.

Another controlling image for the black woman wpgezebel and whore’.
These images helped the white race to control aekbwvoman’s sexuality, which
was the best way to maintain the black woman’s eggon. Patricia Hill Collins

describes the function of ‘jezebel’:

Jezebel's function was to relegate all Black wontenthe category of
sexually aggressive women, thus providing a powerdtionale for the

widespread sexual assaults by White men typicalborted by Black slave
women. Jezebel served yet another function. If IBiHave women could be
portrayed as having excessive sexual appetites,iticecased fertility should
be the expected outcome. By suppressing the nogtutihat African-

American women might give their own children whialould strengthen
Black family networks, and by forcing Black womem work in the field,

“wet nurse” White children, and emotionally nurtufeeir White owners,

slave owners effectively tied the controlling imag# jezebel and mammy
to the economic exploitation inherent in the ingtitn of slavery. (Collins,

2000: 81)

During the period of slavery, the black man wasiidied with the image of
beast, who was ready to attack whereas the blackamovas regarded as jezebel or
whore, who had high sexual appetites and who waslyreo be attacked.
Consequently, there occurred “ ‘a race of ‘animlgio] can be treated as such-as
victims or pets. The mythical rapist implies thethiagal whore- and a race of rapists

and whores deserves punishment and nothing modlirf€, 2000: 147).
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3.2.The Sexual Exploitation and the Resistance of thel&ck
Woman

...her [the black woman’s] body functioned as theseédor reproducing

“chattel” for the system (since children followetdet mother) and for
shielding the “proper”, sexually repressed white m@o  from the

uninhibited sexual desires of the white man, baéthtegies for maintaining
colonial relationships of power. As bell hooks ptdRape as both right and
rite of the white male dominating group was a aalttnorm. Rape was also
an apt metaphor for European imperialist coloniretiof Africa and North

America.” The black female body served the slawtesy as both the ground
upon which the slave owner asserted his culturéticaity over the black

male. (Smith, 1993: 40)

The sexual abuse of black women had two main resasdre first one was
about the political issues and the second one t@stdhe economic issues.

As the white man regarded the black woman as Hsattel’, he did not
hesitate to rape her. This was more than an arstitatiesire that the ‘modern’ white
man possessed. The main reason of rapist eventsowaaintain the status of the
black woman as a property. Besides, the white nahtbh be dominant over the

black race for the continuation of slavery. As Kerle Crenshaw points out:

When black women were raped by white males, they Wweing raped not as
women generally, but as Black women specificalheirt femaleness made
them sexually vulnerable to racist domination, whiheir Blackness
effectively denied them any protection. (as qtdJames, Sharpley-Whiting,
2000: 223)

The white man’s being dominant over the black worsexually meant that he also
had control over the black people in the social domThrough the sexual abuse of
the black woman, the white man had also authontr ahe black man because he
was the one, who had dominion on the black manigesyi daughters, sisters and
mothers. In this way, the white man could symbdyceastrate the black man and
deprived him of his manly features.

As Evelynn M. Hammonds mentions, the sexual exgiioh of the black
woman, during the period of slavery was “simultarsp a domain of restriction,
repression, and danger as well as a domain of etpa, pleasure, and agency” (as
gtd. in Alexander, Mohanty, 1997: 177). The institutionatizsexual abuse of the
black woman strengthened the white man’s dominamnckecaused the slave woman
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to be totally subordinate. In other words, the rapthe enslaved black women was a
practice to maintain social control over the bleate.

Another reason for the sexual exploitation of th&e woman was the
economic issues. The white man tried to increas@itusperity and economic power
through the reproductive powers of the black wontarthe beginning of the period
of slavery, the black male was utilized as workerthe fields to develop the
economic power of his master. When the import ol rséaves from Africa was
banned in the First of January 1808, the only wajntrease the slave population
was utilizing the fertility of the black woman. Cadered as “animals for breeding”,
black women were forced to give birth as frequeaslypossible. Initially, the black
men were used to make the black woman pregnamggdigling the institution of
marriage. The black women were not wives but thegeveompelled to produce new
slaves with any black male in any time. Dorothyri8tg explains the maltreatment
of the slaves about their sexuality and the vafubeblack woman:

When an overseer asked for “a negro woman, youddileely, and be sertin
that she is sound,” he was taking the first stepatd becoming a man of
property. A slave woman was both the nucleus oflmi force and the
producer of wealth that increased rapidly. In theatle before the Civil War,
her child was worth $100 at birth, $500 at the afjéve. The dollar-and-
cents value of a good “breed woman” was well knawrthe quarters.
Tempie Herndon, who had nine children before freedsaid:

| was worth a heap to Marse George 'cause | hatdauwy chillen. De more
chillen a slave had de more day was worth. LucyeZavas de only nigger
on de plantation dat had more chillen den | had,Hen chillen was sickly
and mine was muley strong.

Most slave owners did not care who fathered thé&den, as long as they
kept on coming. A minority employed studs or foraediples to mate “just
like cattle™

...[Master] would never allow the men to be singleathey were eighteen,
nor the women after they were fifteen. | remembee day, when he had
returned from town with about twenty-five headsstafves, he called out all
those who had no wives or husbands on the plasg h®a“Well, boys, I've

gotten a fine set of girls for you, and | am gotegput you all together;
likewise you, girls, I've got these fine boys, ahdm going to put you all
together, so that there will be no reason for ahyom to have wives and
husbands off the place.” So then he gave each Bneite or husband; he
chose them out himself.

On the Blackshear place, they took all the finekiog boys and girls that

was thirteen years old or older and put them ifgeblrn. They used to strip
them naked and put them in a big barn every Suaddyleave them there
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until Monday morning. Out of that came sixty babig&terling, 1984: 31-
32)

In addition, the white slave owners themselvesdape slave women and in

consequence of this, there were many mulatto @nldvho also served as slaves:

...there was an early definition of black women agusé property, a
definition that was enlarged because slave womennioapower to prevent
sexual assaults by white men. In their ignorancanymwhite men came to
believe that black women actually enjoyed their usgxassaults. Slave
women performed multiple roles. They worked as bithd hands and
domestic servants; they were required to have rm@nldsometimes trough
forced breeding with selected male slaves; and taegd for their families
and children in the slave quarters after all tlwhrer work was finished.
(Elizabeth M. Almquist as gtd. in Freeman, 1999)58

As well as the slave woman'’s labor, which was e with the black man,
her pregnancy was another financial profit for steve owner. He could maintain his
wealth both with the work and with the fertility die black woman. Therefore, the
slave owners preferred the female slaves, who Igidflertility and who gave birth
to many healthy children. Although the black wonaeh not have many advantages
during her pregnancy, sometimes she was given sewmards or time to rest after
the birth to encourage the pregnancy. In contrasthis, “Infertiie women could
expect to be treated like barren sows and be pdss®done unsuspecting buyer to
the next.” (Collins, 2000: 51) Hence, the enslavetred black female occurred in
two ways. One was based upon the physical enslaverte other was related to
sexual enslavement. An article titled “The Race bRmm-An Autobiography”,
written by “A Southern Colored Woman,” publishedTihe Independenin March
17, 1904 illustrates the point:

It is commonly said that no girl or woman receieesertain kind of insult
unless she invites it. That does not apply to aredl girl and woman in the
South. The color of her face alone is sufficientitation to the Southern
white man- these same men who profess horror thdti® gentleman can
entertain a colored one at his table. Out of sigtibeir own women they are
willing and anxious to entertain colored women iarigus ways. Few
colored girls reached the age of sixteen withogkiréng advances from
them- maybe from a young “upstart”, and often framman old enough to be

their father, a white haired veteran of sin...
Everything is forgiven in the South but color. (ad. in Lerner, 1992: 158)
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The exploitation of the black woman’s sexuality dedility were supported
by the law&. It was not considered immoral for the black wonbamave fatherless
children or to be pregnant from interracial relatio This strengthened the
institutionalizing of the sexual abuse of the blaakman. Patricia Hill Collins points

out the relationship between the femininity andilfgr of the black woman:

Essentially an updated version of the breeder wommage created during
slavery, this image provides an ideological justifion for efforts to harness
Black women’s fertility to the needs of a changpaiditical economy. During

slavery the breeder woman image portrayed Black evoas more suitable
for having children than White women. By claimirigat Black women were
able to produce children as easily as animals, thage provided

justification for interference in enslaved Africamsproductive lives. Slave
owners wanted enslaved Africans to “breed” becawsey slave child born

represented a valuable unit of property, anothé@rafriabor, and, if female,

the prospects for more slaves. The controlling ienag the breeder woman
served to justify slave owners’ intrusion into Btagomen’s decisions about
fertility. (Collins, 2000: 78)

The black woman used some strategies to resistetigal oppression of the
white man. She kept silent as a way of resistanceta protect their sacred values.
Hence, she could demonstrate her respectabilitynstgyghe image of ‘immoral
woman’. The black woman struggled to prove thatrttygh about the slave woman
was a lie. As Evelynn M. Hammonds says, “...black wantduring slavery were
faced with having to develop ways to be recognizétiin the category of woman
by whites by asserting a positive value to thekusdity that could stand in both
public and private” (as qtd. in Alexander, Mohant@97:173). The black woman
tried to survive and resist the sexual assaulhefwhite male. In her struggle, she
was both rebellious and passive. Besides, in hestesmce, she taught her children
the traditions and the heritage of the black rawk she taught them how to survive.
Dorothy Sterling describes the resistance of akblaoman named Lucy, with an
example:

Fight, and if you can't fight, kick; if you can’idk, then bite,” one slave

advised her daughter. A sizable minority of “figifi mule-headed” women
refused to “take foolishness” from anybody.

911662 Act XII. Children got by an Englishman upamegro woman shall be bond or free according
to the condition of the mother’ (Silliman, King, 9% 218). This act can be an example, which
supported the institutionalizing of the sexual atsaf the black woman.
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...The white folks said | was the meanest nigger ¢évar wuz. One day my
Mistress Lydia called for me to come in the houme,no, | wouldn't go. She
walks out and says she is gwine make me go. Sd¢aklks and drags me in
the house. Then | grabs that white woman and sheokintil she begged for
mercy. When the master comes in, | wuz given dbterbeating but | didn’t

care for | give the mistress a good un too...

Not many slave women killed their mistresses. €aeviho tried usually
resorted to poison or arson, putting jimsonweedlseia the coffee pot or
torching the barn. Others, driven to desperatiorilblyeatment, turned their
anger on themselves or their childréBterling, 1984: 56-57)

Some slave women refused to go to his master’s revsn if they were sure
that they would be whipped. Others were ready ltdheir own children so as not to
see them as slaves. Most of the time, the slaveamoemdured the conditions of
slavery for the sake of her children. But, when slo&ld no longer bear the

conditions, she risked her life by trying to escape
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3.3 The Sexual Abuse in Harriet Jacobs’ Life

The autobiography of Harriet Ann Jacobs bearsnesty to a life, which
stood outside of the rules of ‘true womanhood’ @hdllenged its doctrines. If we
‘characterize the “true woman” as gentle, innogane, pious, domestic, submissive,
and somewhat helpless’ and mention them as ‘ obtdsibmissive wives and
mothers’ (Johnson, 1998: 1&)cidents in the Life of a Slave Girl, Written bgrdelf
presents the black woman as a rebel, who challeaflethe virtues of ‘true
womanhood’. Thus, the events in the life of Hardatobs clearly show that “the
slave woman ought not to be judged by the samealatds as others” (Jacob, 1861
86).

When Harriet Ann Jacobs was fifteen years old, s to face the sexual
assaults of her master. This was the first stefhéorto be an ‘untrue woman’. Her
master, Dr. Norcom had always had sexual intentmmgerning Jacobs. When he
realized that he would be under the pressure oWifes he even built up a cottage
for Jacobs and planned to keep her there as hsubore. However, he could not
succeed in his plans as Jacobs managed to avoid Umaker the circumstances
Jacobs had two choices. She could either accepmtfttieand become his concubine
or resist it. However, the resistance could notabeeaction in its literal meaning
because the slaves did not have a right to refectdemands of their masters. In
stead, she chose to find a lover and have balwes lfifrm so that Dr. Norcom would
give up. In this period, she had a relation withate man, Samuel Tredwell Sawyer
and she became pregnant. Both of these choices medstand outside of the
conventions of ‘true womanhood’. Under these cirstances, the qualities as
‘innocence and pureness’ could not be valid for Iheeck woman, whatever her
choice was. Jacobs had her free will in her cholwasstill they could only be
considered as the obligatory choices under limitedditions. Jacobs defines the

condition of the black woman:

...Soon she [the black girl] will learn to tremble @vhshe hears her master’'s
footfall. She will be compelled to realize that sé@o longer a child. If God
has bestowed beauty upon her, it will prove heatgst curse. That which
commands admiration in the white woman only hasteaslegradation of
the female slave. (Jacob, 1861: 45)
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The sexual abuse of the master was, generallyyikray the public. Jacobs’
situation was similarly known by the members of klmeisehold and the neighbors.
Although everyone pitied her, she was the propragtipr. Norcom and he, legally,
had every right on her. “They [the other slaveth® house] knew too well the guilty
practices under that roof; and they were awaretthapeak of them was an offence
that never went unpunished,” writes Jacobs. (Jad@l: 46)

Jacobs was not the first victim of Dr. Norcom’sisal assaults; he had eleven
slave children but no one had enough courage ltavkel the father of those children
was. As these children would be a new source ditpand as a man he had every
right on his chattel, the acts of such a ‘respdetaind dominant figure as Dr.
Norcom should be condoned. By writing about Dr. ¢don’s immoral acts, Jacobs
pointed out the immorality of the South in all & institutions. She mentioned the
immorality of the white man, the household who douabt reveal the truths, the
white woman who accepted all the rotten acts of thesband and continued her
marriage without any challenge and lastly the wisylstem who let the white man
build up a cottage for his slave to make her hiscabine and continue his life with
two spouses. She briefly indicated how the conocéprue womanhood was in a
moral decay. Yvonne Johnson states the moral dddag Southern woman:

...she [Harriet Jacobs] questions its [the cult oétwomanhood] validity for
either slave or white woman. Southern white womemewexpected to be
pure, but Jacobs notes that ‘southern women ofeemyna man knowing that
he is the father of many little slaves’. AccorditogJacobs, the institution of
slavery * deadens the moral sense’ of the purehsonitady. She implies that
many southern ladies are dishonorable for ignorthgir husband’s
transgressions and mentions two ‘ladies’ who exdbtiieir husbands to free
their children as ‘honorable exceptions’. (Johnd@88: 20)

In her narrative, Jacobs did not claim that she pare. She was aware that
she was guilty because of her relation with Samuetiwell Sawyer. On the other
hand she found it more bearable to have a relatitnanother man in her free will.
She asked the reader for their understanding akddathem to consider the
circumstances of the black woman in the systenteoksy.

In her relation with Sawyer and Dr. Norcom, Jacdis not consider the

opinions of the neighborhood but as the influenu ienportance of the old black
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woman in the black family is well known, the grarmmther’'s point of view was
important. When Jacob’s grandmother learnt thatsdee pregnant from another man
who was not her master, she considered it as aeslagh refused to see her. If a
black woman had babies from her master, she wascowsidered as immoral
because noone could question the master's moralagobs’ autobiography is
revealing in the sense that it points out the hyifoal moral values of the South
during slavery.

Despite the cruelties that Jacobs was subjecteshtohad some advantages
when compared to other slave women. For instarfoer, dacobs gave birth to her
children, Dr. Norcom told her that he forgave Hée. laid her two alternatives; she
would either accept his offer to live in the cotetdge had built for her to live as a
concubine with her children or she would be serthéoplantation with her children.
They would all work under hard conditions and then children would be sold after
a while. Jacobs chose to go to the plantation, @vtire results would be hard both
for her and her children. Dr. Norcom’s offer is wWor of mentioning because,
generally the slave woman was not asked to havieehidShe was both subjected to
sexual abuse and had to do fieldwork. She haddarerthem all because there were
no promises and privileges given to the black wornrarthe system of slavery.
Although Jacobs had some advantages, it was haehdore the conditions of
slavery and the sexual assault. In her autobiogtapdcobs compares her life with
some other black women who had to endure hardetitomms under physical abuse.
In the following quotation, she points out that #meall hole in which she lived for
seven years was better than living under this sysieslavery and talks about the

unbearable conditions that most of the black wohrahto live:

This continued darkness was oppressive. It seerogible to sit or lie in a

cramped position day after day, without one gledifight. Yet | would have

chosen this, rather than my lot as a slave, thaugte people considered it
an easy one; and it was so compared with the fatghers. | was never
cruelly over-worked; | was never lacerated with wiép from head to foot; |

was never so beaten and bruised that | could motftam one side to the
other; | never had my heel-strings cut to prevegtromning away; | was
never chained to a log and forced to drag it abehtile | toiled in the fields

from morning till night; | was never branded witlothiron, or torn by

bloodhounds. On the contrary, | had always beedikimeated, and tenderly
cared for, until | came into the hands of Dr. Elintad never wished for
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freedom till then. But though my life in slavery svaomparatively devoid of
hardships, God pity the woman who is compelled gadl such a life!’
(Jacobs, 1861: 174)

Harriet Ann Jacobs challenged some other impontagtirements of ‘true
womanhood’, such as submissiveness and domestititpntrast to the passive life
of the white Southern woman, she did not submihéopreset oppressive rules of the
system of slavery. She tried to find her own wag arake her own decisions.

When she asked Dr. Norcom’s permission to marri @&iblack man, he did not let

her. Her answer was a challenging one:

‘Don’t you suppose, sir, that a slave can have sqmeference about
marrying?’

‘You have struck me for answering you honestly. Halespise you!

‘You have tried to kill me, and | wish you had; lyaiu have no right to do as
you like with me.’ (Jacobs, 1861 61-62)

When Jacobs explained that she was pregnant, DicoNoaccused her of being
sinful and she answered, “I have sinned against&wldmyself, but not against you”
(Jacobs, 1861: 91).

When Jacobs rejected Dr. Norcom’s offer about lngjc cottage for her and
chose to work in the fields, she challenged the ekiitity of a woman. The term
‘domesticity’ had different meanings for the whiteman and the black woman; the
white woman took it as being in the private domasa delicate woman, who
directed the daily works of the house but, for bteeck woman, it meant submission
to the rules of the white man by working everywhémeevery condition. In
connection with this, Jacobs indicated her chalbehyg making her decision about
whom to have relation with and making her own homitd her children outside of
slavery. She once again preferred to choose ad€idomestic life far away from the
one that was presented to her under the conditanslavery. She told the
‘domesticity’ that she wished for herself:

The dream of my life is not yet realized. | do sdtwith my children in a
home of my own. I still long for a hearthstone of awn, however humble. |
wish it for my children’s sake far more than for own. (Jacobs, 1861: 302)

Jacobs had never defined herself as helplessalk.\#he had never accepted
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to live under the promised conditions, which woldd more ‘comfortable’. In
contrast, she had the courage to face the hardtmmsdof being a fugitive. Her way
of life also challenged the myth of the black womaho was believed to be
benefiting from the advantages of being a concubine/ho was pictured as ‘the

sexually attractive black whore’. Yvonne Johnsates:

Jacobs speaks for women, both slave and free, \akie ho rights to their
bodies. She subverts the stereotypes of the blackerand the white lady by
demonstrating that the ‘cult of true womanhood’ wasgy a myth. This
subversion of the myth, however, also reveals abldeconsciousness, a
consciousness that is simultaneously bound to dadased from the very
women Jacobs is addressing. (Johnson, 1998: 24)

While most black men believed that black women weraing the sexual
assault of the white man into a privilege, the bfeHarriet Jacobs proved just the
opposite. Firstly, the sexual harassment of Dr.cNor dragged her on a never-
ending adventure. Secondly, Jacobs risked hebditause of Mrs. Norcom’s “sexual
jealousy.” (Hortense J. Spillers as qtd. in JarBésypley-Whiting, 2000: 79)

Since “true womanhood” was associated with domiggtibelplessness or
submissiveness, it had to be characterized bycsleim a society, in which a ‘true
woman’ was associated with silence, Harriet Jat@aswritten her own life story in
these years. In connection with this, she had ker woice in her own narrative.
Although she had the authentication narrativeswaf white women, LydidMaria
Child and Amy Post, she had the chance to conveypWwa life story. Establishing
her own point of view for her experience, Jacobairaghallenged the image of the
silenced woman. In this regard, Jacobs’ demanccdmiee voice and selfhood and
also her resistance were all connected. These tivererucial aspects of her survival.
Yvonne Johnson emphasizes this aspect as she ‘$tim#s's selfhood is tied to her
voice, for her act of resistance is expressedanwhbice” (Johnson, 1998: 37).

In accordance with these aspects, Jacobs subvdreedoncept of ‘true
womanhood’. Moreover, it can be argued that stedtto form a new concept of
womanhood, at least for the black woman. She inted a new definition of ‘true
woman’ as challenging and as a person who hadaheat of her own life. Hence,

Jacob’s life showed a great deal of freedom andérabover her on life. The most
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important example of this was the end of her naweatt does not end with death or
captivity, but freedom. She was not ostracized bseashe was not pure or she
challenged domesticity. In contrast, she pointedtat the conditions of the white

woman or the black man would not be valid for theck woman. She stated that she
had lost her purity by her will, for the sake atddom. Yvonne Johnson mentions:
“Nineteenth century women’s magazines often poeglayomen who prefer death to
loss of purity. If women who lost their purity dit die, they usually went insane.”

(Johnson, 1998: 19) But, it was clear that Jacebs’ would be different from the

conventional woman. Through her representationeofnmaster, Dr. Norcom, and his

sexual exploits, she showed that it was impossiblee pure for the black woman.

Besides, her sexual involvement with Samuel TredBawyer was a deliberate

choice by means of which she escaped sexual abdsgeath.

The four cardinal virtues, which were piety, purigpbmissiveness and
domesticity, were brought up to women as the way tiromised happiness and
power. But, Jacobs proved that it could be achikevab reach happiness and
freedom without these so-called virtues and sheotisirated that the black woman’s
struggle existed in more complex grounds. Thedifédarriet Jacobs ended neither
with death nor with marriage. Her salvation wadedént from the other women,
whose ways of life and death were set up by thegpelhal world. In this sense, her
freedom may be considered as a total liberationriétaAnn Jacobs describes the

end of her life story:

Reader, my story ends with freedom; not in the usag, with marriage. |
and my children are now free! We are as free frioengower of slaveholders
as are the white people of the north; and though #tcording to my ideas,
is not saying a great deal, it is a vast improvaniemy condition. (Jacobs,
1861: 302)

Jacobs revealed her desire for freedom and hetavillild her own identity
with her own decisions in different ways. Firstlyy hiding in her grandmother’'s
attic for seven years she showed how determineevaken her acts:

I had succeeded in cautiously conveying some messtg my relatives.

They were harshly threatened, and despairing ofhaning a chance to

escape, they advised me to return to my masterhiaslorgiveness, and let

him make an example of me. But such counsel hadflugnce on me.
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When | started upon this hazardous undertakingdl fesolved that, come
what would, there should be no turning back. “Give liberty, or give me
death,” was my motto. (Jacobs, 1861: 151)

Another example of her will to determine her owfie kivas her relation with
Mr. Sawyer. By the help of this relation, she trieddemonstrate that she was the
only one who had the control of her life. When shaounced her relation with Mr.
Sawyer and her pregnancy, Dr. Norcom asked hé&eileved that man:

“Do you love him?” said he, in a hissing tone.

“I am thankful that | do not despise him,” | reglie

... | said something about being unwilling to have cmwid supported by a

man who had cursed it and me also. He rejoined atihaman who had sunk

to my level had no right to except anything else.dsked, for the last time,

would | accept his kindness? | answered that | dowt.

“Very well,” said he; “then take the consequencegaur wayward course.

Never look to me for help. (Jacobs, 1861: 92)
Her response presented a woman who had her ows aehan identity. Besides,
Dr. Norcom’s last sentence was really meaningfudaose only free people may
have their own decisions and shoulders the respilitiss of these decision’s
results.

Throughout her lifetime, Jacobs tried to have thetrol of her own body. In

a world where even the black man’s body was cdetipllacobs as a black woman
took the control of her body. She had decided whoimave a relation with and have
babies from. This was a leading event for the blaoknan. She was in between two
characters; the first one was the pitiful slave wino was about to be raped by her
master and the second one was the strong willedctes that was free to choose her
own lover. Sidonie Smith comments on controlling thlack woman’s body and
Jacobs’ free will:

...she presents herself not as the passive victimasuthe iron-willed

antagonist who fights her master’s victimizatiorthadravado. And she voids
the narrative of the threat of seduction. The fat¢he female body is the
profound unspeakable of the seduction tale- unsisakbut always

thinkable. When Jacobs takes as her point of deathe body already
taken, already raped, she forces her reader ta lmegthe other side of the
convention and to consider how the heroine cansr{Smith, 1993: 47)

Jacobs mentioned how hard it was to gain the cbaotrtheir own bodies for

black women as she had expressed her feelings siteehad her first baby as a girl:
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When they told me my new-born babe was a girl, egrhwas heavier than
it had ever been before. Slavery is terrible fonpirut it is far more terrible
for women. Superadded to the burden common tehal;have wrongs, and
sufferings, and mortifications peculiarly their owdacobs, 1861: 119)

Jacobs tried to resist all the difficulties that thlack woman had to
encounter. She also struggled for her own rightsadsuman being. If she had
accepted the proposal of Dr. Norcom, she might Hzae an easier life. But the
important thing for Jacobs was not leading a béiferunder the circumstances of
slavery. Her aim was to be a black woman as aifidigidual who had self-esteem,

even if she faced harder conditions. Sidonie Seidhfies Jacobs’ challenge:

Refusing to be figured as the sexually unrepregsiditive black woman
whose body constitutes her identity, refusing tdigered as the “mammy”
of white children, refusing to be figured as magrahd spiritually bankrupt,
refusing therefore to be figured as less than fbllynan, she destabilizes
colonial notions of the African. (Smith, 1993: 51)

Harriet Jacobs announced that she was free irf hktrochoices. By this way,
she could indicate that she had her free will. Hgva white lover, who had no
control over her, was her most challenging chdite¢his case, the reader could trace

her desire for freedom during her lifetime.
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3.4 The Sexual Abuse in Sojourner Truth’s Life

In her narrative, Sojourner Truth did not revea fecrets of her life like the
sexual assaults of her master, Mr. Dumont, hettioglawith her lover, Robert or
other brutal conditions of slavery instead, shesehto talk about her religious
feelings. By reason of her Christian faith and liferstyle, she excluded some of her
memoirs and withheld the details of her many seabbut her life during the period
of slavery. She described why she did not pubhgneincident in her life:

There are some hard things that crossed Isabéfla'while in slavery, that
she has no desire to publish, for various reaseinst, because the parties
from whose hands she suffered them have renderethaip account to
higher tribunal, and their innocent friends alome Wving, to have their
feelings injured by the recital; secondly, becatisgy are not all for the
public ear, from their very nature; thirdly, andt heast, because, she says,
were she to tell all that happened to her as aeskall that she knows is
‘God's truth'—it would seem to others, especiallget uninitiated, so
unaccountable, so unreasonable, and what is usuedliled so
unnatural,...they would not easily believe it... ‘théycall me a liar! they
would, indeed! and | do not wish to say anythingd@stroy my own
character for veracity, though what | say is diyitue.” (Truth, 1850:82)

Although Sojourner Truth did not let the readereaisin the secrets of her
life, we could trace some crucial parts that inthdathe sexual assault or other
difficulties related with this as her relation witRobert was prevented by Mr.
Dumont and her mistress’ jealousy was an impom@ptression on her. As the rape
of her master was not revealed openly in her tibeys Olive Gilbert, who wrote her
life story for her, points out, “Her master Johnnbant raped her and later married
her to an older slave, Thomas...” (Lerner, 1992; 371)

Sojourner Truth displayed the features of true wamoad to an extent.
During the time she served as a slave, she was issibn and domestic. She
accepted the rules of slavery and submitted todfeisitions of her master. She was
assured to be given her freedom by Mr. Dumont kutdishonored his promise.
Sojourner Truth was also humble as she waited doifleedom. When she asked to
marry with Robert and although Mr. Dumont did nett her marry Robert and raped

her, she was still not rebellious. Furthermore, Diimont obliged her to marry an
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older slave. Sojourner Truth internalized slavend anet her fate calmly until she

comprehended that Mr. Dumont would never hold hisnpse. She clarifies the

situation:

Isabella’s master told her if she would do welld &e faithful, he would give
her ‘free papers’, one year before she was ledadly by statute...the time

specified for her receiving her ‘free papers’, st@med the fulfillment of

master’'s promise; but he refused granting it, ocoant of the loss he had
sustained by her hand. (Truth, 1850:39)

She reveals her feelings and her revolt with thosels:

But Isabella inwardly determined that she would agmquietly with him
only until she had spun his wool—about one hungi@shds—and then she
would leave him, taking the rest of the time tosedit ... ‘the slaveholders
are TERRIBLE for promising to give you this or that such and such a
privilege, if you will do thus and so; and when thee of fulfilment comes,
and one claims the promise, they, forsooth, recotiething of the kind; and
you are, like as not, taunted with being a LIAR; at best, the slave is
accused of not having performdds part or condition of the contract'.
(Truth, 1850:40)

Another important event that changed her from beamglomesticated

character to a challenging woman was the illegi® shher son. When she realized

that her children were going to be made slavebeliaalso became rebellious. She

compares the two different conditions:

...if any one talked to her of the injustice of heirty a slave, she answered
them with contempt, and immediately told her mastne then firmly
believed that slavery was right and honorable. shethow sees very clearly
the false position they were all in, both mastard alaves; and she looks
back, with utter astonishment, at the absurditthefclaims so arrogantly set
up by the masters, over beings designed by God tsbiree as kings; and at
the perfect stupidity of the slave, in admitting éme moment the validity of
these claims. (Truth, 1850:34)

Although Sojourner Truth did not talk about hers@xand private life, it can

be observed that she could not be considered &gmat innocent according to the

terms of ‘true womanhood'. Like all other slave wammit was impossible for her to

be pure as she was raped by her master. Her impmais in connection with the

indecency of the system of slavery and her beingedaby her master and her

marriage with an older man were the consequencdhi®fsystem. In accordance

with this, Sojourner Truth regarded her marriage:
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slavery, one of the slaves performing the ceremfmnythem; as no true
minister of Christ can perform, as in the presewsic&od, what he knows to
be a merdarce amockmarriage, unrecognized by any civil law, and liable
to be annulled any moment, when the interest ornaapf the master should
dictate. (Truth, 1850:37)

The ‘caprice’ of the black woman’s master mightedir her life in any
direction that he wanted. In Sojourner Truth’s ¢dde Dumont prevented her from
getting married with Robert, and then she was mdrtio Thomas, who had
previously two wives. Because Truth did not mentilba details of her private life,
the reasons of her master’s decisions were nohitefiln similar cases, the reason
was the jealousy of the master. However, Sojoufineth explicated her salvation in
Christian faith on which subject she revealed mafyher memoirs and she

constituted her selfhood.
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3.5. The Familial Responsibilities of the Black Wommn

During the period of slavery, the difference betwegnder roles did not
apply to black people as far as fieldwork was comeg and there was no difference
between the roles of black fe/male. The slave wohehall the responsibilities and
works in the household and in the fields. It was the extensive amount of work
that she complained of but the exploitation:

“A saying among enslaved Africans “It's a poor dbgt won't wag its own
tail”, alludes to popular perceptions among Blaitlet Whites were lazy and
did not value work as much as African-Americansnibelves.” (Collins,
2000:50)

The black woman’s work started from her early age®n childhood. She
took care of her white mistresses’ children asflst work. Then, she looked after
the black families’ childrel!. “Slave girls were put to work earlier than theyfo
When they were four or five they took care of babi€Sterling, 1984:6) She grew
up working in the house. When she got old enoulgh,ssarted working on the fields
but she continued to work in the house for her messt The black woman aimed to
withdraw herself from the housework and be involirefleldwork, only. There were
many reasons for this. First, she wanted to esdape the domesticity of the
womanhood, which was associated with the white femdifestyle. Second, the
slave woman supported the black male in every fistdl she took her place as
assistance. Lastly, she wanted to stay away fravséxual harassment of the white
male. As Dorothy Sterling writes, “As they grew eldthe girls were put to work
full time in the house or sent to the fields”(Stegl 1984:7). The memoirs of slave
women point out the experiences of young slave lesna

When | is about six years old they take me intoktigehouse to learn to be a
house woman, and they show me how to cook and cleamd take care of
babies...(as qgtd. in Sterling, 1984: 7)

.When | was nine years old, dey took me from myhapan’ sol’ me. Massa
Tinsley made me the house girl. | had to make dis,belean de house an’
odder things. After I finished my reg’ler work, lowld go to the mistress’
room, bow to her, an’'stand dere 'till she noticed. en she would say,

19 The black families did not look after their owrildhen. They had a collective manner about the
childcare.
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“Martha, is you thew wid yo’ wuk?” | say “Yes mamShe say, “no you

ain’; you isn't lowed de shades.” I'd den lower dbades, fill de water
pitcher, ‘range de towels on de washstand an’ amythlse mistress wants
me to do. Den she’d tell me dat was 'bout all tdrddere. Den | would go in
de odder rooms in de house an’ do de same thingsw&gén't 'lowed to sit

down. We had to be doing something all day. Wheeele was in the

presence of any of de white folks, we had to stamd(as qtd. in Sterling,
1984: 7)

As well as the works she shouldered in the fietthe had many works to do
in the household for both white people and blackem&n anonymous slave

woman’s words illustrate the burden of the blacknao at home:

When slaves come in from de fields de womans clepumteir houses atter
dey et, and den washed and got up early next mdmput de clothes out to
dry. Mens would eat, set 'round talkin’ to othermaeand den go to bed.
Mammy and pappy and us twelve chillen lives in oabin, so mammy has
to cook for fourteen people, 'sides her field woB8he am up way befo’
daylight fixin’ breakfast and supper after dark twide pine knot torch to
make de light. She cook on de fireplace in wintett & de yard in summer.
(as qtd. in Sterling, 1984: 38)

The slave woman did not only perform their mastsrd mistresses’ works,
but also their own works. Besides their daily daifike caring for children, cooking
or washing, the black woman had to care for theailth problems. Although this
was a special field, which needed special educasiome of the women were chosen
to be ‘midwives’. In this way, the slave owner abelut his expenses for the care of
the blacks. The following quotation from the memsaif a slave woman provides an

example:

When | was 13 years old my ol'’ mistress put me aidoctor who learned
me how to be a midwife. Dat was 'cause so many woorede plantation
was catchin’ babies. | stayed wid dat doctor, DcG¥l his name was, for 5
years. | got to be good. Got so he'd sit down ahdb all de work. (as qtd.
in Sterling, 1984: 17)

Although the slave woman had many duties, her male was on

womanhood and motherhood. As Dilworth-Anderson Rhdden state:

Both men and women were subject to the authoritya ofvhite master,
worked side by side in the fields and were treatszbrding to their capacity
for work and their obedience. Within the househdidwever, women
continued to play a central role in the sustainnagrat stability of the family.
(as qtd. in Burgess, Brown, 2000:85)
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Although the slave woman encountered many diffiesltduring the period of
slavery, she existed as the most important comparfethe black family. It did not
stop her to bring the black family together, evieshie had babies from her master,
and she was tortured or she was separated frorahildren and family. The slave
mother always had to sacrifice herself for her faniteggye Dilworth-Anderson and
Lyn Rhoden maintain in their discussion on the meesoof Frederick Douglass:

...The only times that Douglass saw his mother dffteir separation were at
night when she would walk the 12-mile journey t@ $8m after having
worked all day as a field hand. Despite the riskadbeating, Douglass’s
mother would come to him, lie down with him while blept, and leave for
her return journey long before he awakened. (as igtdurgess, Brown,
2000:85)

The instinct of motherhood prevented the black worfrom escaping. Thus,
it was the most important means for the masteegpkhe black woman as a slave in
his house. The image of ‘mother was the main pointlependence in the black
family. She tied the black family together. Moregwbe family consisted of only the
mother and the children. Valerie Amos and PratiBaamar state:

The family, rightly, has been the object of muclbate in the women’s
movement and has been cited as one of the principed of women'’s
oppression- women’s role in reproducing the labancd, their supposed
dependence on men and the construction of a feidexidity through notions
of domesticity and motherhood have all been chg#edrd (as qtd. in
Bhavnani, 2001:22)

Beside the physical oppression that she encounteredslave and as a woman, she
suffered as a mother. Motherhood tied her up inntlaster’'s house as a slave and
also made her suffer physically and emotionallyabse she had to give birth to
many babies. Moreover, she had to witness theithdeecause of insufficient health
care for both mothers and children, as exemplifiethe following quotation:

Fanny has had six children; all dead but one... U@ had six children;
three are death....Sophy... came to beg for some mdh.liShe is suffering

fearfully; she had had ten children; five of theme alead.(as qtd. in
Lerner, 1992:49)

Another example concerning the problems of slaveargs pregnancy is the
memories of Harriet Jacobs from her autobiograjpicydents in the Life of a Slave
Girl, Written by Herself:
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Mrs. Flint, at that time, had no children; but shas expecting to be a
mother, and if she should want a drink of watethi night, what could she
do without her slave to bring it?

....The slave woman stayed at her post at night, elemwghe herself was
pregnant. She gave birth to six children, all ofowhdied within the first few
weeks of life.

All the while she was employed as night-nurse tcs.M¥lint's children.
Finally, toiling all day and being deprived of redtnight, completely broke
down her constitution, Dr. Flint declared it waspwssible she could ever
become the mother of a living child. After thiseyhallowed her to sleep in
the little room in the outhouse, except when tlvems sickness in the family.
She afterwards had two feeble babies, one of whiechid a few days, and
the other in four weeksaé qgtd. inLerner, 1992:18)

Motherhood was more important than marriage ancharstwere the central
figures in the slave family. This type of slave fgntonstructed the idea of’ ‘Black
Matriarchy’. In contrast to the typical matriarchystem, the woman did not rule the
family in black matriarchy; she was not the dominéigure like in the female
dominated families. The black woman became cenmtréde black family because of
the absence of the black man. One of the reasoriedbabsence was the separation
of the black woman from the black man or the escafp¢he black male. In
accordance with that, this female centered famlifygd an important role against
the disintegration of the black family traditionh& black woman acted as both
mother and father. Moreover, the black family dat only include the mother but
also the grandmothers, sisters or aunts. Involaedany works in the household or
on the fields, the black mother, the biological ‘hre bloodmother’, could not
properly carry out her maternal duties. One of biack women acted as the
‘othermother’ and cared for all black children ahd children of their mistresses in
the house. Thus, in the absence of the black miinthe black women- the
grandmother, the aunt, the mother, the young guisdertook all the parental
functions in this family. When a bloodmother eschfsem slavery, the othermothers
shouldered the responsibility of her children. Tdencept of bloodmothers and
othermothers reflected the centrality of womenha black community during the
period of slavery. In that case, ‘the insistencerupare and nurturance in the midst
of conditions of racism and often poverty estaldshthe home and community as

sites of “resistance and liberation struggle”. (Béboks as qgtd. in Burgess, Brown,
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2000:91) The system of Black matriarchy also proted the care of children could
not be limited to the biological mother, only.

During the period of slavery, the black woman hdhe responsibilities of
the black family. She had never complained aboeitvibrk she did in household or
on fields. From her very early ages, she startetkimg under every circumstance
without any prerogatives because of her age osfecrial conditions like pregnancy.

In her narrative, Harriet Jacobs summoned hedkbdd and her life as a
slave, which started when she was six years olden\&he was in her twelve, her
mistress died and she was given to another magien in a year, immediately after
her father’s death, she had to encounter the dasida of slavery. She was not even
allowed to attend her father’s funeral: “I thoughdhould be allowed to go to my
father's house the next morning; but | was ordet@dyo for flowers, that my
mistress’s house might be decorated for an everanty.” (Jacobs, 1861: 18)

In addition to the black woman’s work in the housldh she had to work in
the fields with the black man. Jacobs was one eftflack women who had to be a
worker on the fields. In contrast to some of thacklwomen, this work was her
salvation as she was sexually abused by her m&tervoluntarily asked for this
work because the work was also a challenge aghaersinaster. After she had born
two babies and rejected her master’s offer to berecubine, she was threatened to
be sent to the plantation. Paradoxically, she dedephis immediately. Jacobs

explains how she had accepted to go to the plantati

“l am ready to go to the plantation, sir,” | replie

“Have you thought how important your decision isytaur children?”

said he. [Dr. Norcom]

| told him I had.

“Very well. Go to the plantation, and my curse gdithwyou,” he

replied. “Your boy shall be put to work, and helskaon be sold; and
your girl shall be raised for the purpose of sgllimell. Go your own
ways!”’ (Jacobs, 1861: 129)

Jacobs’ coming to the plantation was not enougibfoNorcom. He wanted
to damage her spiritually by bringing also her dtgh to the plantation. Jacobs

described the situation and her feelings abouplhee she was living in:

67



...he [a gentleman who came to the plantation iragegeriods to check the
conditions of the slaves and their works] saidnta, how do you like your
new home?” | told him I liked it as well as | exped. He replied, “They
don’t think you are contented, and to-morrow they going to bring your
children to be with you. | am sorry for you, Lindéhope they will treat you
kindly.” I hurried from the room, unable to thankrh My suspicions were
correct. My children were to be brought to the éon to be “broke in”.

(Jacobs, 1861: 143-144)

The oppression of the black woman could be in maays. It could be both
physical and psychological. Sending Jacobs to thetgion for hard work and
torturing her might be physical, but taking away bbildren was a psychological
one. When Jacobs heard that Dr. Norcom would tade dhildren from her
grandmother’s care and probably sell them, shedddcto run away. Her aim in
planning this escape was to save her children frecoming slaves in the plantation.
The main concern for the black woman was her aildwhich meant her family. In
accordance with this she was many times threatdryye®r. Norcom about her
children’s situation. The following quotation illmates Dr. Norcom’s aim to make
use of Jacobs’ children to bring her to heel:

My children grew finely; and Dr. Flint would oftesay to me, with an
exulting smile, “These brats will bring me a handsosum of money one of
these days.”

| thought to myself that, God being my helper, tisbpuld never pass into
his hands. It seemed to me | would rather see ti#ed than have them
given up to his power. (Jacobs, 1861: 122)

Jacobs always sacrificed herself for her childrénother example of this
was about the change in her ideas on death. Stayahished to die rather than to
be a slave and a concubine of Dr. Norcom. When h&ltke babies and when her
babies were in need of her, she was aware thathatieto live at least for her
children. The following quotation reveals her fagh about the idea of death:

When my babe was born, they said it was premattirgeighed only four
pounds; but God let it live. | heard the doctor $ayould not survive till
morning. | had often prayed for death; but nowd dot want to die, unless
my child could die too. (Jacobs, 1861: 122)
Her decision to escape was again a leading exawoipleer care for her
children. Motherhood both strengthened her desireedcape and prevented her
because she could not go without her children.\arhe Johnson’s words,
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“Motherhood, although addressed with mixed feelirggs/e Brent [Jacobs] a reason
to struggle against her master, a reason to li@@hnson, 1998: 39) The idea of
motherhood served as a source of motivation, ceueagl determination. Jacobs
expresses her desire for freedom in connection kéttfeelings for her children:

My drooping hopes came to life again with the flosvd was dreaming of
freedom again; more for my children’s sake thanawy. | planned and |
planned. (Jacobs, 1861: 126)

Dr. Flint was suspicious, and determined not tesésohis grasp upon us. |
could have made escape alone; but it was more ydreipless children than
for myself that | longed for freedom. (Jacobs, 18636)

After Jacobs’ escape, her children were boughtheyr tfather. Jacobs’ all
effort was to prevent her children from becomirgyek. She even could not escape
to north in order not to be away from Joseph andida Matilda. When they were
safe with their real father, she felt relieved er fcrawlspace’. Her following words
indicate how she had cared for her family and helivsacrificing she was:

I had my season of joy and thanksgiving. It was fil& time since my
childhood that | had experienced any real happinesward of the old
doctor’s threats, but they no longer had the saaveep to trouble me. The
darkest cloud that hung over my life had rolled ww&/hatever slavery
might do to me, it could not shackle my children.fell a sacrifice, my little

ones were saved. It was well for me that my sirhglar believed all that had
been promised for their welfare. It is always lrette trust than to doubt.
(Jacobs, 1861: 166)

Jacobs represented herself as a caring and heaittem who searched for
freedom. Together with achieving freedom, she wistog a home for her and her
children. She indicated that it was hard for a wort@ have her freedom in every
case but she also demonstrated that it was thesstafar the slave woman. As the
concepts of motherhood and womanhood were detedraneording to the will of
her master, the black woman was deprived of hdc baght, which was motherhood
and family relations, because of the system ofeslavihe unendurable conditions of
slavery made the slave woman a more courageousaaimt) mother. Together with
her determined will, she sacrificed herself for tdoenfort of her children and their
freedom. She also relinquished her own life for hke of all her family and black
women who were in bondage by revealing her pritacgthers. In connection with

this, she could not hold a life of her own andHer own comfort, only. The history
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and the life of the slave woman were always plamedng familial issues. In this
case, Jacobs, as a heroic mother, exalted the ifemole, outside the conventional
definitions.

The concept of ‘black matriarchy’ had priority iacbbs’ life story; she had
the support of her grandmother and felt the presesfcher children during her
escape and the period that she became free. Hdao®bs' grandmother was
evidently the central figure in her life. In herildhood, she was the one who saved
her from beating. In her hard times when she estagte provided food and a place.
She helped her to arrange her escape to northhoSkeare of her children when she
was hiding. These are the reasons why she felbtedd€o her grandmother:

I was frequently threatened with punishment if bpgied there; [her
grandmother’s house] and my grandmother, to aveiiding me, often
stood at the gate with something for my breakfaddioner. | was indebted
to her [Jacobs’ grandmother] for all my comforts, spigitwr temporal. It
washer labor that supplied my scanty wardrobe. (Jaco®81119-20)

Jacobs felt responsible for her children and herilfa Unlike her brother,
who did not feel any responsibility for the people left behind when he escaped,
Jacobs could not leave her children and had to inidesmall place for seven years
after she made her mind to escape. Even after ath@s$caped to the north, she was
struggling to save her children before acquiring freedom. The black woman
always turned back for her family and for her resgpbilities. She always tried again
and again and stayed somewhere close. In the fioi¢pguotation Jacobs points out
the details of her uncle’s escape and indicates Ipawful it was for her
grandmother:

“I have come,” said Benjamin, “to tell you good bym going away.”

| inquired where.

“To the north,” he replied...

“Linda,” he continued, “we are dogs here; foot-badiattle, every thing
that's mean. No, | will not stay. Let them bring tveck. We don't die
but once.”...

“Go,” said | “and break your mother’s heart.” (dbs, 1861: 34)

Soon after his escape, he was caught and broughkttbdis master. He was
punished, put in jail with chains. While he wagjan, Jacobs and her grandmother

were the only ones who came to visit him by takhmgyrisk of being caught. Jacobs
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tells this scene:

We [Jacobs and her grandmother] knelt down and ®ekjamin’s cold

hands in ours. We did not speak. Sobs were headdBanjamin’s lips were
unsealed; for his mother was weeping on his necke. hdd asked her
pardon for the suffering he had caused her. St st@@ had nothing to
forgive; she could not blame his desire for freed@lacobs, 1861: 36)

Although motherhood was central in the black woraadlife, it was only
regarded as a way for profit by the white man. blaek woman was only evaluated
with her fertility “because the female, [...] has beebbed of the parental right, the
parental function” (Hortense J. Spillers as qtdJames, Sharpley-Whiting, 2000:
80). She was materially valuable as long as sbh&lave birth to new slave babies.
This is why they were sold at a greater price thanblack man, as Jacobs implies:

Women are considered of no value, unless they rugeity increase their
owner’s stock. They are put on a par with anim@acobs, 1861: 76)

As a fecund and healthy slave, Jacobs was alsablaldor her master. After
Dr. Norcom’s death, his daughter continued to de&oc her. She was insistent in
finding her because she was short of money anavakesuffering financially. In her

narrative Jacobs mentions, “...and my fears wereicoatl by a letter from the
south, warning me to be on my guard, because Mirst ¢penly declared that her
daughter could not afford to lose so valuable &esées | was” (Jacobs, 2003: 295).

She was also a way out for Mrs. Norcom’s son andsbe-in-law, as Dr.
Norcom did not leave inheritance to his daughter lsis son when he died. They had
both claimed rights on Jacobs. Thus, they hadytddcobs as their only property.
Jacobs describes the fight over her:

A quarrel arose between him [Mrs. Norcom’s son] &ed brother, [Mrs.
Norcom’s son-in-law] and the brother cowhided hihhis led to a family
feud, and he proposed to remove to Virginia. DintReft him no property,
and his own means had become circumscribed, whiléfeaand children
depended upon him for support. Under these ciramss, it was very
natural that he should make an effort to put me it pocket. (Jacobs,
1861: 76)

The black woman was faced with the hardest conditi®he had to bear the
most painful and pitiful circumstances. Besides,e skhouldered all the

responsibilities of her family and her race. Evéarahe fugitive slave law was
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established, all black women in the south and ennbrth as well, were the ones who
were most affected. Jacobs depicts the situatiothefblack woman in the north,
after the fugitive slave law was established:

Many families, who had lived in the city for twenggars, fled from it now.

Many a washerwoman, who, by hard labor, had madeeliea comfortable

home, was obliged to sacrifice her furniture, bituaried farewell to friends,

and seek her fortune among strangers in Canaday Bavife discovered a

secret she had never known before; that her huslasa fugitive, and must
leave her to insure his own safety. Worse stillnyna husband discovered
that his wife had fled from slavery years ago, asdthe child follows the

condition of its mother,” the children of his lowere liable to be seized and
carried into slavery. (Jacobs, 1861: 286)

Sojourner Truth’s life narrative is full of incidenthat bear resemblance to
Harriet Jacobs’ memories concerning the plighthef black slave woman as mother
and nurturer. Like many other black women, who warade slaves in their
childhood and forced to work both in the househaidl on the fields, as well as
being used to give birth to new slaves, Sojournerthlf was sold when she was
eleven, put on to work from that time on and wagdd to have babies. Again, her
oppression started with physical work and continwéd the threats from her owner
concerning her children. Considering this, thedreih of the black woman existed as
important key resources for the masters to ‘digogdlthe black woman. When
Sojourner Truth escaped from her master, she wab tw be pursued by her master
to come back. As she did not accept this offer, Dumont threatened her with
taking away her child:

When her master saw her, he said, “Well,Bell, sawerun away from me.’
‘No, | did notrun away; | walked away by day-light, and all becayse had

promised me a year of my time.” His reply was, ‘Yowst go back with
me.’” Her decisive answer was, ‘Nowon’'t go back with you.” He said,
‘Well, | shall take thechild.” (Truth, 1850:43)

The way the black woman dedicated herself to hidrem deprived her of a
private life of her own. This devotion of the blagkoman also made her rebel
against the institution of slavery, although shevmusly did not have the courage to

oppose. In Sojourner Truth’s life story, we arattilat she did not break with the
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demands of her master before she had children. weEwevhen she felt the danger
on her children, she changed her point of view ablavery and she was courageous
enough to resist. The following quotation concettms confrontation of Sojourner
Truth with her mistress:

Isabella heard her [Isabella’s mistress] throughg after a moment’'s
hesitation, answered, in tones of deep determmatitll have my child
again.’ ‘Have yourchild again!’ repeated her mistress—her tones big with
contempt , and scorning the absurd idea of heingdtim. ‘How can you get
him? And what have you to support him with, if yoould? Have you any
money?’ ‘No,” answered Bell, ‘I have no money, l&abd has enough, or
what's better! And I'll have my child again.” Thes@rds were pronounced
in the most slow, solemn and determined measure naaaner. (Truth,
1850:45)

During the time she had served as a slave, shemggped by her master.
However, she had accepted this with a humble asp#lcen the same conditions

were set for her son, she was not forbearing enough

‘Heavens! What is alhis [mentioning the scars of whipping]?’ said Isabella
He answered, ‘It is where Fowler whipped, kickedd ébeat me.” She
exclaimed, ‘Oh, Lord Jesus, look! see my poor ¢t@d Lord, “render unto
them double” for all this! Oh my God! Pete, hakd you bear it?’ (Truth,
1850:54)

Even though the slave woman was separated frorofildren by her master,
she never dispensed with her children. Likewisgo@oer Truth had spent her life
to save her children from slavery, especially fer bon, Peter. She supported him
when he tried to escape and continued to be irhtadh him by writing letters.

Although Truth was a self-sacrificing mother, whim everything for the
sake of her children, the meaning of motherhoodwaochanhood was different for
her because of the system of slavery. As the canaemotherhood included the
division of bloodmothers and othermothers and asdltoncepts constituted the idea
of the black family, the black mother had all tlesponsibility of her family. The
slave woman had the responsibility of her parents éhildren, without the support
of the black man. In Sojourner Truth’s narrativiee stresses the importance of the

black woman for the black family, considering hamdfamily life. Truth took care
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of her father, who was heavily distressed after \wile Mau-mau-Bet's death.
Truth’s description of her father's agony pointst dkie importance of the black
woman:

‘They are [his children] all taken away from mdidve now not one to give
me a cup of cold water—why should | live and n&@ilsabella [Sojourner
Truth], whose heart yearned over her father, and wbuld have made any
sacrifice to have been able to be with, and take e&him, tried to comfort,
by telling him that ‘she had heard the white folkshat all the slaves in the
State would be freed in ten years, and that shddaaame and take care of
him.” | would take just good care of you as Mau-maould, if she was
here’—continued Isabel. ‘Oh, my child,’ replied hegcannotlive that long.’
‘Oh do, daddy, do live, and | will take suajood care of you,” was her
rejoinder. (Truth, 1850:23)

Truth also took care of her children on her owrhioh was her most
important responsibility, even when she was workmthe fields as a slave:

When Isabella went to the fieldwork, she used tohar infant in a basket,
tying a rope to each handle, and suspending tHeebts a branch of a tree,
set another small child to swing it. It was thususe from reptiles, and was
easily administered to, and even lulled to slegpalchild too young for

other labors. (Truth, 1850:39)

In Truth’s life, the absence of the black male was$ only observed as the
absence of a husband while she was trying to kuimdner children, but also the
absence of a son. When her son, Peter Van Wadeftenjs family, Truth was left
alone with other three women members of the fandyphia, Betsey, and Hannah,
which once again build up the ‘black matriarchy' his letters, Peter uses the words,
“Your only son” (Truth, 1850:78), but ‘the only somwas not with his family, who
should have supported them like in the concepheffamily in the patriarchal form
as we are accustomed in the conventional meanihgr&¥s, Truth dedicated her life
to her children although her motherhood and feytiere only used to increase the
wealth of her master:

In process of time, Isabella found herself the raptif five children, and she
rejoiced in being permitted to be the instrumeninofeasing the property of
her oppressors! Think, dear reader, without a blifslyou can, for one
moment, of anotherthus willingly, and withpride, laying her own children,
the ‘flesh of her flesh,” on the altar of slavery-sacrifice to the bloody
Moloch! But we must remember that beings capableuch sacrifices are
not mothers; they are only ‘things,’ ‘chattels,foperty’. (Truth, 1850:78)
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As the female slave was used to increase the we#ltier master, she was
considered to be at the same level as the animals:

The same terms are applied to slaves that are giveattle. They are called
‘stock.” So, when the children of slaves are spobeprospectively, they are
called their ‘increase;’ the same term that is @popto flocks and herds. So
the female slaves that are mothers are called ders¢ till past child-
bearing; and often the same terms are appliedetdifferent sexes that are
applied to the males and females among cattleti{Th850:133)

Although her motherhood and womanhood was exploiigdher master,

Sojourner Truth tried to be a dedicated motheretodhildren and a ‘true woman’ in
accordance with her Christian belief.
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CONCLUSION

Throughout the history of slavery, the black womaas placed at the lowest
level among all human categories. As the black wosglight was intertwined with
gender, class and racial issues, her life was rathdlee more unendurable. The self-
narratives written by black women are importantutoents that bear testimony to
their oppression and fight for survival during fiexiod of slavery.

During the period of slavery, the black woman wasstantly faced with
sexual exploitation and rape. She had no othercehthan to give birth to the
children of white men. Moreover, she had many rasfmlities both in the
household and in the fields as a slave. While shs twying to survive in this
environment, she was alone in her struggle becafulser positioning as the other of
the other. Therefore her identity was mainly built relation to the ‘black
matriarchal’ family.

The black woman’s engagement in life-writing is naty her response to the
system of slavery, but at once an attempt at coctstg her identity by overcoming
her silence. She told her own life story, her owpegiences to acquire a voice. In
order to be an individual and to be regarded asbgst, she had to overcome some
obstacles; first, she had to reject being a skdne), she had to struggle and resist the
oppression that the system of slavery set as a aunk lastly, she had to speak out
and announce herself as a separate and free indlvith addition to this, she had to
convince others and make them acknowledge hehaman being.

The autobiography of Harriet Jacobs portrays angtand rebellious woman,
who stood outside of the rules of true womanhood aho only trusted herself
without being submissive. Her life story points thee brutal conditions that a slave
woman faced sexually, physically and psychologycaélojourner Truth’s life, on the
other hand, was of a submissive religious womarg vémained silenced until she
had children and encountered the risk of losingchéddren to the brutal practices of
slavery. Her life narrative represents the awakgoina slave woman who had spent

her life for the sake of her children by dependingher Christian faith.
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Sojourner Truth’s religious feelings prevented Hesm revealing her
innermost secrets about her life. Contrary to ladacobs, she did not expound the
rapist attitudes of her master or the oppressiorh@nwomanhood. Like Harriet
Jacobs, Sojourner Truth did not have the supponthife women or black men. Her
account of her life with her children and her sglegor her children reveals the self-
sacrificing attitude of a slave woman as she hé&shgited to liberate her children.
After she was emancipated, she dedicated hersethaoemancipation of black
women, and worked for the rights of black womemiany congresses and meetings
until she died.

Indeed, the autobiographies of black women contieetliterary texts to
political and social issues. Revealing their mostimate experiences, and
emphasizing the shared history of all black womedeu slavery the black women
who wrote their self-narratives took a major stewvdrds the construction of a

collective identity and subjectivity for the blasloman.
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